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Introduction 


This book is a humble attempt to introduce 


the Sufi thought of Shaykh Abd al-Mahmud 
al-Hafyan [1915-1973], one of the most 


influential Sufi thinkers throughout Sufism 


history in Sudan. Therefore, this endeavour 
has been conducted to provide a historical 
perspective while exploring the most 
recurring themes of his thought, in the light 


of his original works. 


His full name is Shaykh Abd al-Mahmud b. 
Shaykh Abd al-Qadir al-Jayili (1878-1965). b. 
Shaykh Abd al-Mahmud [1845-1915], b. 
Shaykh Nur al-Daim [d.1852], b. Shaykh 
Ahmad al-Tayyib b. al-Bashir [1742-1824], 
the founder of the Sammaniyya Sufi order in 


Sudan and Africa. 


Shaykh Abd al-Mahmud al-Hafiyan lineage 


ends with al-Abbss b. Abd al-Mutalib, the 
prophet's cousin, So, he belongs to Ja‘aliyyin 


the famous Sudanese tribe}. 


He was born in 1919 in the city of Tabat. 


When he was less than fifteen years old, and 


under Shaykh Fadal al-Mula b. Khalifa al- 


1 Abdulgalil. A. Salih. The Sammaniyya. Op.cite., 
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Jummui memorized the holy Qur'an, by the 


narrations of al-Duri and Hafs. From his 


earlier childhood was known for his zeal for 
religious learning and his companionship to 


erudite scholars from Sudan and elsewhere. 


Al-Hafyan 2, it was by this name that he was 


famously known. He was enrolled in Tabat 


scientific institute, which was_ the 


establishment by his father, the scholar 


Shaykh Abd al-Qadir al-Jayili in1937, at the 


age of eighteen became an active member 
with regular attendance, at his father's 
scientific session, which used to be held 


every evening. He _ attained fiqh sciences, 


theology and /Aadith studies under his father. 


During his visit to Tabat, al-Hafyan had come 


to accompany the scholar Shaykh Abd Allah 
al-Khabir, who was one of Shaykh Abd al- 


Mahmud student. Also, he 


accompanied Shaykh al-Islam al-Badawi, the 


student of his grandfather in Islamic 


mysticism. So, al-Hafyan took from him good 
knowledge in the science of usual and Islamic 
creed. He also sat with Shaykh Muhammad 
al-Hafiz al-Tijani al-Missri (1897-1978), in 
his visit to Tabat in the year of 1948, in which 
he authorized him, in 


his figh and hadith writings. Moreover, he 


was also authorized by the Shaykh of al- 


Azhar Muhammad Mustafa _ al-Maraghi 





(1881-1945), in what his Shaykh had 
authorized him. 


In terms of his chains of spiritual 


transmission sanad Shaykh Abd al-Mahmud 
al-Hafyan has been initiated into the 


Sammaniyya_ tariga under his father, the 


great wali Shaykh Abd _ al-Qadir al-Jayli 
[1878-1965]. 


He is one of the most prolific scholars and 


writers of the 20" century Sudan. The 


evidence for this is the great scholarly 
contribution and legacy that he left behind, 
which can be found on the shelves of the 
Sudan libraries as well as outside the 
country. He was undoubtedly an erudite 


scholar in the various Islamic disciplines such 
as Islamic teachings in addition, Sufism, and 
poetry etc’. 


IZ 


The essence of Shaykh Abd al-Mahmud = al- 
Hafyan in the Sudanese philosophical Sufi 
thought could be easily found in the issues that 
he has treated reflecting his own reading and 
contribution, which stems from his own 
experience as a guide and revivalist Sufi 
scholar. Throughout his authoring books, he 
debated and presented issues such as _ the 
meaning of the Sufi doctrine, life, death, 
freedom, guidance, guide, murid, _ bia‘a, 
wayfaring, suluk, the will, fana, baqa, tahali, 
tajali, takhali, wajd, etc in new form and 
meaning. These issues and many others will be 


thoroughly presented in this part of the book. 


The investigations as well as the analysis 


have led to the conclusion that the Shaykh 


Abd al-Mahmud -— al-Hafyan has never 





deviated from the fundamental teachings of 


the Qur’an and the Sunnah of the Prophet. 


Shaykh Abd al-Mahmud 's works on Sufism 
are considered a core factor in understanding 
of his philosophical thoughts. Al-Hafyan ’s 
works are written in accordance with the 
Qur’an and Sunnah and mainly cover the 
principals of Sufism. 

While al- Hafyan was of course primarily 
remembered as a Sifi , his scholarship was 


imprinted by a long engagement with the 
broader scholarly tradition, including Islamic 
mysticism issues, Islamic teachings, and 


theology. 


By most accounts, Abd al-Mahmud al-Hafyan 


stands as one of the towering figures of 


second half of twenty century Sufism in 


Sudan. 


The Sufi revivalism trend in the Sufi thought 
of al-Hafyan represented in his handling to 


the Sufi gnosis issues. In this concern he 


devoted two of his tenth books of his 


encyclopedia in Islamic mysticism to debate 


the issue ie., Safi gnosis. Moreover, Abd al- 


Mahmud _ al-Hafyan and in unprecedented 


manner and style he produced his Wasiyya. 


Al-Wasiyya, this great ever-living treatise has 


been dictated by Shaykh Abd al-Mahmud _al- 


Hafyan while in his death bed to his two sons' 


shaykh al-Sammani and shaykh al-Jayli who in 


turn has written it on his behalf. 
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Al-Wasiyya represents the core of the 


contemplations and reflections of the scholar 


and thinker shaykh al-Hafyan. By the time 


that the Shaykh has uttered the last phrases of 
his Wasiyya, his soul has ascended to its Lord 


and that was in 19739. 


The Bequest, is but an approximation of the 
deep yet elegantly and lucidly stated 
meanings of the sharia and the hagiga of 
Islam. It addresses not only the followers of 
the Samaniyya Order, or even all Muslims, 
but all men and women, young and old, who 


care to listen to the advice of a noble spirit 
and a great Sufi Muslim, whose influence 


transcends his time and place®. 


5 Abdulgalil. A. Salih. The Scientific Contributions of the Sammaniyya Sufi 
order in Sudan, book under publication, 2022. 

© https://kitaabun.com/shopping3/bequest-wasiyya-shaykh-hafyan- 
samaniyya-order-p-1784.html 
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Another book that has been penned by al- 


Hafyan which also indicates another feature 


of his renewal in the Sudanese Sufi thought 


is the book of ‘Tjalat al-Fikr'. "Ijalat al-Fikr" 
considers one of the great of his 
contributions in terms of debating Islamic 
teachings controversial issues, which for 
years was and still argued by Muslims 
scholars, the book has debated the isuue of 
proofing the fasting and breakfasting of the 
holy month of Ramadan. 


Another important legacy that left by al- 
Hafyan is his series of Nadharat. It has been 
written under name of Nadharat fi al- 
Tasawuuf allslami, perspectives on Islamic 


Mysticism’. The series has come into tenth 


volumes, respectively as follows: 





1-The first part: Al-Tasawwuf al-Islami al- 
Mustalah wa al-Mafhum. 


2-The second part: Afwarr al-Tasawuuf al- 


Islami. 
3-The third part: Al-B'ia wa al-Sama‘ae. 


4- The fourth part: Mawasim wa Araf. 

5-The fifth part: 7ahara wa salah- The purity 
and prayer. 

6- The sixth part: Al-Tasawwuf al-Islam i [al- 
Manhaj 


7-The seventh part: Al-Tasawwuf al-Islami 
[al-A fa]. 
8-The eighth: Qadaiyya al-Erffan al- Sufi -1 


9-The ninth part: Qadaiyya al-Erffan al- Sufi- 


Z 


10- The tenth part: References’. 
18 


Shaykh Abd al-Mahmud al-Hafyan in the 


first volume of al-Nadharat series sets the 
end behind his writing to this book, he says in 
its introduction [... but the fundamental aim 
which represents the end of the writing of 
these Nadhart perspectives is:" the 
attainment with the man to the stations of 
divine highness, after the maturity and 


perfection of the human building, by all its 
domains. That our call to Sufism is in its 


reality is a call to a practical Islamic method. 
And Islam, as is known, is a comprehensive 
faith that includes in its folds the 
fundamentals and necessities of existence, 
contain the human life with all its spiritual 
and materialistic levels, and of what it 


includes of social-economical civil and ethical 


components’®. 


7 Abdulgalil. A. Salih. The Sammaniyya. Op.cit. p315 
Abd al-Mahmud al-Hafyan. Nadharat fi Atasuf al-Islami, Khartoum, 2004. 
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In addition to prose writing, shaykh Abd al- 


Mahmud__al-Hafyan also has composed 


poetry on the praising of the prophet 
Muhammad. However, a poetic diwan carries 
the name of 'Al-Nadhm al-Badae fi Madah 
Taha al-Shafae' has been published which has 
shown that the Shaykh is an erudite, gifted 
and accomplished poet. 

Al-Hafiyan has passed away, in the year 1973 
and was buried in a Tomb at Tabat, and came 
to be succeeded by his son, kalilifa Shaykh al- 
Jayali (1948-2017) °. The current khalifa now 
[2022] at the centre of Tabat is Shaykh 


Muhammad Surur al-Hafiyan. 


Dr. Abdulgalil. A. Salih 
Al-Baha- al-Aqiq 
10/03/2022 


Shttp://TabatalMahmoud.com/ar/modules/smartsection/item.php?itemi 
d=12 
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Chapter One 


The Sudanese Sufi Thought 


In my readings, the Sudanese Sufi doctrine 


was the base that has led to the birth of what is 
a1 





known as Sudanese Sifi thought. The Sufi 


doctrine which its birth back to the Funj 


Sultanate [1504-1821], was the mean which has 
supported the collection of the ideas that latter 
has become the nuclei to the meant though. If 
not of the existence of the doctrine then the 
ideas will be scattered and fragmented. 

More than one of the Sudanese intellectuals and 
writers have suspected furthermore claimed that 
there is no such a thing be called Sifi thought 
in Sudan at all. 

Meanwhile, following the development and the 
evolution of tasawwuf in the country, the shreds 
of evidence have shown the existence of what is 
to deserve labeled as Sifi thought in the 
country. I will try to present samples of the 
authoring books attributed to Sudanese Sufi 
Shaykhs which stand as proof, while at the same 
time pointing out the very existence of 


philosophical Sufi thought in their writings. 
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The concept 

The Sudanese Sufi thought could be defined as 
what has been produced and penned by 
Sudanese Sifis, in terms of gnosis, whether in 
forms of poetry or written prose. This thought to 
me considers a resultant of the striving, as well 
as the work of their [Sudanese Sufis], mind, in 
line with the principles of the Islamic 
creed, sharia and suluk. 

Historical background 

The Egyptian writer Abd al-Qadir Mahmud has 
devoted the Sufi thought in Sudan with a written 
book entitled ‘al-Fikr Asufi fi Asudan [1967], in 


which he defends and proven the existence of 
the thought, while writing says: "I have studied 


the stages of life and its patterns which had been 
coming across upon the Sudanese thought 
during the reigns of Mamalik and the Ottomans, 


as well as of what has been appeared of 
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religiopolitical revolutions like the Sufi 
revolution of al-Mahdi, with what has been left 
of political and social impact. 

It has become obvious to me that the Sudanese 
thought is filled with the Sufi thought, or 
precisely the Sufi thought, is the outstanding 
mark of the Sudanese thought in its sole creed, 
moreover, its literary popular forms and non- 
popular one, on the level of poetry and prose, 
throughout its paganism and non-paganism 
epochs, and with the flowing of this paganism 
spirit in the post-paganism epoch in so plain 
manifestation!®. 

To me, the Stfi thought in Sudan clearly has 
emerged in two forms: poetry and _ prose 
writings. Following its emergence and _ the 
growth and expansion of the Sufi thought in 
the country, it could be said that the production 


of poetry, as well as poets, has the dominance 


10 Abdal-Qadir Mahmud. Al-Fikr al-Sufi fi Asudan. Dar al-Fkr al-Arabi, 1967, 
p4. 
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compared to the second form te. prose 
writings. 

Thus, the poetry production that reflects the 
promotion moreover the development of the 
Sufi thought carried the seeds of the very same 
thought. 

As I see it the history of the Sudanese Sifi 
thought could be marked by the coming of the 
neo-Sufi movement teachings in the country. 
Hence, Sufi turuq such as the Sammantiyya 
[1766], Khatmiyya [1816], [Tyantyya 1836], 
[Isamaeliyya 1820], [Majdhubiyya], represent 
the second wave of the emergence of the Sifi 
doctrine in Sudan. 

These Sufi orders and since the arrival of their 
teachings to the country have provided a lot of 
poetry composers as well as prose writers. So, 
the poets who emerged from inside the circles 
of such turuq, in reality, have initiated and laid 


the cornerstone of unfamiliar language and 


pis) 





concepts, a new trend in poetic language, 
thematic meaning, that surpassed the prevalent 
poetic language as it has appeared during the 
first stage or phase of the Safi doctrine in the 
country. 

Poetry writings 

However, the language of poetry in addition to 
the language, concepts, thematic meaning that 
have been handled by such writers [poetry and 
prose], have shown that the nature of the poems 
has gone to highlight Stfi philosophical issues, 
Sufi gnosis, so, instead of focusing the ode on 
the praise of the saints, their spiritual powers 
[Aaramat], issues on the concepts of a/-Nur al- 
Mahammadi Muhammad an Nur, al-Hagigah 
al-Muhammad iyya Muhammad an reality, al- 
Dhat al-Muhammad iyya the Muhammad an 
essence, Wuhdat al-Wjud Unity of being, fana 


annihilation, suwkr intoxication, al-Khamr the 


wine, symbolism in females names [Lubna, 
Liela, Su'ad, Salma, Hind etc] . 

Great names of saints to represent this phase of 
the Sufi doctrine, as in turn, the Sudanese Sufi 
thought have emerged!!. 

Illustrious, celebrated and erudite poets that 
initiated as well as disseminated the fragrance 
breaths of the Gnostics poems were al-Sayyid 
Muhammad Othman al-Mirghani [1793-1852], 
al-Sayyid Ismail al-Wali [1792-1863], Shaykh 
al-Majdhub, Shaykh Abd al-Mahmud Nur al- 
Daim [1845-1915], Sharif Yusif al-Hindi [1869- 
1942], Shaykh Qaribullah [d.1933], , Shaykh 
Abdallah w. Yunis [1903-1985]. Shaykh 
Muhammad Othaman Abdu [1902-1983], 
Shaykh al-Fatih [1915-1986]. 

The main representative features _ that 
distinguished this type of poetry that have been 


written by those poets is the extraordinary 


1 Abdulgalil. A. Salih. Al-Manhj al-Sufi fi Asudan, al-Nasha, al-Tatur wa 
Atahadiyat. Khartoum, 2021, p116. 
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classical language that theyemploy in writing 
their odes |”. 

Al-Sayyid Muhammad Othman al-Mirghani in 
his famous qasida's Mawlid describing the 


prophet Muhammad as a light, when he says: 


coils wail dae pally ae ook 
Seal! real A ide oy sie (ysl!) girs 


O my Lord, by them and by their family 
Hasten victory and relief. 


And by the light of existence, its illumination, 
Your chosen one, our Ahmad, the Joyous One” 


Also, shaykh Ismail al-Wali, in his famous ode ' 
qabdat al-Nur' says where he describes the 


messenger also as a light: 


paul glk l. oY gl 4 
corel) climes Opi sll dea) 
Je 38) 53 Op paul alas 


22 Ibid: p117 
13 Imam Sayyid Muhammad ‘Uthman al-Mirghani (al- 


Khatim). Divine Secrets 
A Celebration of the Prophet’s Birthday. 
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Linall (5) gall asSLai a 
Ja 5 Bolis Ge 5 US 
Cini) a ill yAall 4a 59 
5a dal pati ct a 
J si OT cal! 
ci 5) ad All gill Lies Zaid 
Je © Sl Glas ala) 53 
If he [Muhammad ] not the humans will not be created 
The two worlds' mercy, the guidance niche 
At the beginning of the two full moons a light that 
shinning 
The full moons may imitate him in brightness 
Every light of his radiance has zahar 
The Doha of pride which has been ripened 


The fruits of good O the people of sight 


Till he says: 
The fist of light has risen 


Its light in the sole of the universe has manifested!* 


Moreover, Shaykh al-Majdhub Qamar Adin of 
al-Dammar in his well-famous poem 'Alika salat 


Allahi thuma salamuhu', you find him with 


4 Abdulgalil. A. Salih. Al-Manhj al-Sufi fi Asudan, al-Nasha, al-Tatur wa 
Atahadiyat. Khartoum, 2021, p116. 
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marvellous creativity has expressed the longing 
to the prophet in an unprecedented manner 
throughout the history of Sufi poetry in the 


country, listen to him saying: 
ame coll alll J gus y ty Vi 4eDbes ai alll BDL hile 
Upon you blessings and then peace of Allah too 
O messenger of Allah am so enamored [with you] 
eile al alls al 98 Gye Call Lell G jall ages Ce go Cope 
I shed tears from witnessing grief that they [tears] have 
come from a heart with passion, captivated 
alaud 48 pee ge OI Spee Cpe alll 13 Cpe al Gulls 
And he has no explanation for this infatuation only 
seeing his beloved and then greeting 
axis (gaged la pl Ys Glas 13 aes GST YG ginal 1 ht 
The beloved says to me, after neither this fear, not the 
veil nor dismissing for am [keeping] my convent 
eRe ol alll pus y Ly YT ctald pba ll Say) Le is 
Whenever you want nearness, upon me call O 
messenger of Allah am so enamored [with you] 
apie GSU sttbe Cos Ces Guile ily a Ge Cul 
I will from far answer you, and am sitting with 


whoever is by remembrance is busy 


els Sleall a ogc DLS (i Las ally Sle Ls 


May peace be upon you, and the peace granting me the 
perfection witnessing the beauty and inspiring 
e—eatl s Sia (cd la SI aS pads Gali lad ila 
My tongue is a salutation that worthy your [lofty] 
rank, in your neighborhood I repeating and murmuring 
eave Stalls ila Gul} tome J pl Gul Gle pe 
May peace be upon Muhammad the messenger's head, 
for it is ahead with majesty is turbaned 
atte clucll das ari lid reas iil) day le ali 
May peace be upon Muhammad the prophet what a 
blessing for a face with light is veiled 
alee s coal iss 4 pb! rene gill Gb le 2s 
May peace be upon the Muhammad the prophet eye, 
for it is an eye with kohl and black-eyed 


egies sil Suse BY dene ill Cail le 2DLs 


May peace be upon the prophet Muhammad's nose, for 
it is straight and shine 
a—alies gulls a8) dene Ginall ad (le a dha 
May peace be upon the beloved Muhammad cheek, for 
it is luminous smooth and with ever nice fragrance 
eB Gadi 3 4s al tome sill ad Ute ADL 
May peace be upon the prophet Muhammad's mouth, 


for it is arrayed precious jewel 


a1 





a HS Md oY go Buta claill g Sul alll IS aes 
By Allah's speech [Quran], remembrance, and calling 
for the presence of his Lord never speak 

ers 5 oti qs Gin deme pill Gi Ue als 
May peace be upon the prophet Muhammad's neck, for 
it is shinning radiant and pretty 

alaclas a glells ayy jaeal tore Cinall jue cle au 

May peace be upon the beloved Muhammad chest, for 
it is a widen with the sciences is full to capacity 

atte Le 50 lll) git Call rene Ciel) oil cle pdb 
May peace be upon the beloved Muhammad heart, for 
it is a heart with Allah light everlastingly [enlightened] 

I gale la ali Le Glial) Cust Gy) 5 Abaat IS (4 Uf all Gy aaloy 
Witnessing the Lord of the Throne at any instant, and if 
the eyes slept, it [eyes] does not so know this [merit] 

ea 9 2 gag aS Gas) CAST rome call LAS cle als 
May peace be upon the prophet Muhammad's palm, for 


it is wide- open palm, how it is generous and noble 


Another erudite poet, and one of the pioneers of 


the neo-Stfi movement in Sudan shaykh Abd 
al-Mahmud Nur al-Daim [1845-1915], in his 


ode 'Qif bi Anagqa', pleas his emissary to haste 
32 


and forget not to convey to any part of the 
prophet body. 
| yabac IA a5 IE madly | puecte Coa yh Lege Littl Ca 
Whatever you seek travelling along the way, halt at al- 
Naqa 
And there smell ascent of perfume of Rand 
| pl Sly el june Jao Lat aad Gr Gull lay 
And if you see the Najd’s lighting appear [from far] 
Hasten your walking and abandon the delay 
| yeh g Addy chal eal s ayy Sibel cals cle che 
And visit al-Qigq valley and its Reem 
Make your love, accompany and expert 
| y quale Lasie ghaall 5 98 lala ai de Cul lls 
And if you see a sign halt all praising 
Upon the riding mount, charmed and captivated 
|) gue Cancadite bate fyale Leer Cast cle (Gaal, 
And over the cheeks flow pouring forth tears 
And submissive, all humble and brokenhearted 
\ yg 98 SLA) aed tye ALS (oll ALIA Sas “pha! gall mea 
And erase the thoughts only that one 
Which drew you after staying away delighted 
|) ghee Lesa cmc (call Gs yall Chile (ye Gum lel) S41 
And thank your God, for He grants you the favour 


33 





Of the nearness that makes the bowels perfumed 
| yah s Ae gl ile 5 ray cle Ladd as SII da oll LS 
And in front of the generous face stand on ecstasy 
Embrace longing and moaning 
| 59 ANS SN) jas GGL SE Golly gill UIE ALAN I 
And convey the greetings to that light 
Which has exceeded that the full moon a light 
Jy shoe p gucall as GUS 3 (gall asus ll MAD ADL 5H 
And convey the greetings to that body 
Which was among the bodies so all perfumed 
Vly a Dbaall CUAS Cyl ol) cll A Ada gi Sy let | ud gi 
And convey the greetings to that head 
Which al-Mighty's Hand Has crowned with all dignity 
| ypile y Calla Ty oh GIS a8 (gall 4p oll AISI DLA 158 
And convey the greetings to that face 
Which has been a pure perfect light and shining 
Vy gad ALY! Gs Ge GUESS ll pl GID BDL 1581 
And convey the greetings to that hair 
Which has exceeded among the creation hairs 
| ya paca plasall (gd Aas GUS 28 oll ronald ASD aDLall 1581.5 
And convey the greetings to that hearing 


Which has been hearing in the heaven creaking 
| yay GS GIS 3B gall Aas) ade y Lcd DLA! 2S 


The heaven angels' pens 
And the wings' rustle of that one who was a minister 
| ypueas g yal Gy ald Sa gall peel! GE LN aI, 
And convey the greetings to that seeing 
Which has gazed to a Lord, most —Able, the all- 


perceiving 


Vy gh 5 53 gal Cg) Cys AS MG cll SY! lS Lull 158 


And convey the greetings to that nose 
Which has smelled from the unseen's garden flowers 
Nos centell gi Di Gall LU ws Glad SDL Til 
And convey the greetings a tongue of good 
Articulated with the Truth, is ever reciting in darkness 
zabura [Quranic verses | 
| giles cls Sad ad Ady) ad yd) DLA 18 
And convey the greetings to the best mouth 
In its salvia is cure related to us 
| ypetniy Kavos IS 5 cegal coll cpiall GUA! DLN) 158 
And convey the greetings to that neck 
Which is most splendid and full with musk and ever 
illuminated 
Vy ged a glall Go a5 Abe (gall pascal) UD ALAN 18, 
And convey the greetings to that chest 


Which sciences burst forth like rivers 
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| yaie g Cebsbes 1 65 GIS af gall ied! GU 2 Bl, 
And convey the greetings to that mind 
Which was a shining light and illumination 
| y 9h plaull jhe Cm Cand ill ASI) alt ADLall 158 y 
And convey the greetings that hand 
Which of emanating has imitated the sky's rain and 
rivers 
| y gina y Coals GLa Os je (call pall SIS) Lull Til 
And convey the greetings to that feet 
Which crossed a higher curtaining sky 
15938 LY! 515 Le SY gl gl alll AIA DLA 158 
And convey the greetings to that grave 
Which if it isn't, people never visited graves 
| sad april Sis iis  ) gle Cl Ace g yl aDLall 8 s 
And convey the greetings to that Rawda 
Which exceeded upon Rawdat of the paradises 
joyously 
| ppl De By dy 98s Lar Lad Apinlual 2 Dbl "yal 
And convey the greetings to his two companions 
They are Bakr and Faroog hala tamira 
|S UA | Bla Cpe a ally peal ld peal eDLull UB 


And convey the greetings to the servants of that place 


And the people who exceed with that abundant [many 
people] 

| pling gene 88 gle Nl LL 5 lg cle lla 2 
And there stay [at Madina] upon an inner purity 


Weeping upon what has passed of sin and bad!» 


And another accomplished poet of the 
movement sharif Yusuf al-Hindi [1869 -1942], 
and in his ode ‘Salait wa Assalam', he also went 
on sending his blessings upon the seal of the 
messengers with terms that reflect the new trend 
of Stfi language in Sudan, lend him your ears 
saying: 
al Sls .. gall ally |, Guta 
aleall cL, Lala 


I sent my blessing and peace always and 
everlasting upon the all guided [Muhammad] 


and nobles [family and companions | 


45 Abdulgalil. A. Salih. Abd al-Mahmud Nur al-Daim his religious, scholarly, 
and social legacy. Azza for publication, Khartoum, 2021. 
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Whenever the pigeons have never moaned 


al teell 1 asl Dhoall ell aul 
DL ge yl AL, .. ane 


In the name of the highest, the Giver of peace, the one 


who gives life to the bones 


With the light from darkness guide the creation and us 
alsall 8 lhe ps aud! ub & 
al Ally .. eps, aladly G ja Ja 
Oh the antelope of Selam, your pasture is in al-Bisham 
[trees with beautiful smell] 
Did you pass through the Maqam, and wormwoods as 
well as the lavender? 
C1 af Lhe geal Ga ee Ala JI 
Sd) Le Ay) peal g Gaba) Le ll ys 
Your perfumes have blown to our eyes have shed tears 
Your fires never put off whereas your secrets have 


never been concealed 


asa salls sisial ay sll ye Cuil Ja 


Do you from the Romans or Tuti and Khartoum 


[because] of your missing beauty, I became liken the 
poisonous [man] 
Lae sh sh Ge UI Led 
OA Gilly che Ge Cie 
She said am not from Tuti nor I from here 
Rather I came from Mina, and alshab al-Aiyyan 
[attributed to the direction of Yemen] 
Lapel. Ga Yl ba ys Ql Gs 
Luis. Call's Leds, Lic jl 
I said to her welcome the good land 
A land that is so fertile ever, as well as the House 
[Haram] and of the great news 
cli | pe I claell al Lge 
Let, Gapally Leeda. 9 pall 
From it are the people of the clock, the Quba's founders 
The light that is shining and the sword that never 
knows the defeat 
aluaiil Y LdLs al 5 agl is 
quails. Gall aan) old G0 
From me always to them an unbreakable peace 
From my heart that has been broken by love 
yg pb Foo gps Lees 
Silly sl G8 ce ad S83 sl 





With the number of the moon that never go full in 
months 
Or their remembrance has been mentioned in the 
Bedouin and villages 
Opes La gael Gre) Gas 93 (ys 
Cpaball .., AAS Gain gall. de | 
From Yusuf al-Amin O the one Who Helps, al-Hindi 
the ever guarantee 
For the believers grant the forgiveness as well as the 


Muslims! 


Another Sudanese Sufi shaykh poet who 
composed his poems based on the principles of 
the neo-Sufi movement is Shaykh Muhammad 
Othamn Abdu al-Burhani [1902-1983 ], listen to 
him in this ode in which he emphasized the Sufi 
belief on the view of the existence of the 


prophet before the creation of Adam. 


° io wd 3S owe ar ° Aled we ws ea ° Swe aye 
eg hall Bs) Sa ad | 4n—le ol ae wd 41.3 J gles 


16 Abdulgalil. Salih. Sufism in Sudan, Impact on Arts . 
https://www.amazon.com/S%C5%ABf%C4%ABsm-Sudan-Historical-Study- 
2021/dp/BO9GXFYOMT. 
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° - ° ° Ovee ° ae al - o- Serie ° Bowe - 
es oe re le wis cls doar Aslaall ac bgt 
& Me 2 « e 


os coe Soo wee e ° i - 0 FR ee 
ns dana olin ls om 44 .las\ 225 


Sw Re on 8 40 wee ev 2 es or 8 70 We ee 
MS Go wia whee Ley Ole alow lin ga 


oe owe ee 6 70 8 OD re oO 7 0 8 oO ve 
g) sri gt elas pias ely BESS oly 


, 


Prostrates’ first gibla was clay... 

cased by the rays of the Supreme light... 

Which, after ignorance, was attended by divine 
providence... 

with knowledge bestowed upon him, how good was the 
virtuous man... 

And Daoud, the caliph, form its guidance... 

we taught him the workmanship of everything... 

And We made Suliman to understand its demands... 
and taught him the tongues of everything... 

It has not been revealed or known but... 


it has been emerged in Prophets or virtuous people...!7 


'7§peech of Al Imam As-Sheikhh Ibrahim, As-Sheikhh Muhammad Uthman 
Abduh al- Burhani Sheikhh of At-Tariga Al-Burhaniya Ad-Disuqiya As- 
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Another Sudanese Sufi who also to expressed 
his longing and passion to the messenger of 
Allah, and whose poetry is a clear manifestation 
of the poetic Sufi gnosis is shaykh Abdallah 
wad Yunus al-Araki [1903-1985], listen to him 


enchants: 
alall’s cis) (8 Les Call le VF Gail aly Chee cp 
ages 955 Ge Ye agin’. alll oll al gai ae cle 


My Lord sends Your peace and blessings always and 
forever 
Upon the prophet of what is in the Tablet and the Pen 
O companion move towards the people of al-Ban as 
well as of the banner 
And [forget not] sending the greeting of a passionate 
lover to their neighborhood 

ade 13 Gels aS! thine Casts aed sly U jib aga ee God's 

aly) gle (8 AIS AAS, ASHI A Ge Wal ARS 


Shadhuliya Khartoum, April 2nd 2003, to the Muslim nation. 
www.burhaniya.info > intranet » engl > 
hawliya_speech_ 2003 english 
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And in their abode descends and said to them I have 
left behind passionately sick in your love 
I left him behind in a severe agony for your separation 
likewise the grieving woman 
eS oe sys gall eel BSS. AS us 0 985 OF My 9 OL 
aba ga | gh ab age oll oa yg) ae GESG ae 
And if you see covering him by your kindness that the 
utmost generosity that he wishes 
Hopefully, the informing of my state may affect their 
hearts and with pity then they may look to their servant 
Ge 2 kG See ee 
cst piles (oS) d’g Gh b's, cclal ad's gthal ab’s sal yo agi 
And of their generosity in the sahar may they grant me 
with the attainment in the dream 
They are my hope, intention, wish, refuge they are my 
pillar and the best asylum 
eal Bad Cys ab’y ails gic 8 Ll ed (is 85 Sie setae 
eal! Quilall Lae’ Cartanll os slo... pgs a sall’s Gaal Uiel seh 
Since my birth, I love them, am I to blame in that, for 
they are the best of nations 
They are the people of reason generosity the shelter to 


the weak [person] and the desperate poor 
ANS Ue 6 gaa Ge gh SI AAI OAM | ak 





elites ot 8 Ue YI le es. 2 SL | gel sab’y Y CASS 
They have the greatest favour upon all the creation and 
they [the creation] of his [bounty] taking likewise the 
rains 
Why are they not, for they from the beginning [of 
creation] to the ending have come with the noblest 
[human] who walks on earth 
alaall od Sols GSW! alas age ST Ally geguelig (yal 
PSII yo LS HEN ysl LINN gall ial 
Sally all ae aI sa'yes Mal, aid Da 
Who equalize them in lofty [status], for Allah the 
Magnificent Has honored them with the seal of 
prophets and messengers 
From The Just [Allah], Muhammad, the Chosen, the 
people's guide, to the best and true religion 
Welcome by his arriving, welcome his birth, welcome 


by his sending to Arabs and non-Arabs!* 


And another famous poet who further shows his 
influence with the tenets of the new poetic Safi 


school in Sudan is shaykh Abdur-Rahim al- 


18 Abdulgalil. Salih. Sufism in Sudan, Impact on Arts. 
https://www.amazon.com/S%C5%ABf%C4%ABsm-Sudan-Historical-Study- 
2021/dp/BO9GXFYOMT. 
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Burai [1923-2005]. However, the description of 
the prophet as '‘light' possibly could be 
experienced in his ode entitled ‘a/-Aslu nur min 


nur’, lend him your ears and listen: 


alas csi Ai y 5h de ps5 shel 
ala Ys salon! dual (4 Jaitie 
The on whose origin is light of light [descended] from 
the notables of Noah and Ham 
Kept he moving in his grandfathers’ loins and wombs 
To him — al-Burai- also listen in this part of the 
ode, in which the prophet has been described as 
a light: 
Liles cliee y Ly gi Gail 
Ula y GS Le Ag Gal | Ll y Lal pal Cuil 
Lilae hilly dlare Gal, Liles 5 LIS) Gul 
aDuall ily gdlue Gal Glad i gd dhs Cal 
You’re our light and the lamb of our darkness 
You’re the one who have the grace to the human and 
Jinn 
In you, our hope failed never 


Always I refuge by you not to be your deported ever 
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And passionately in your love so I am!? 


The prose writings 

The first Sudanese to initiate prose writing and 
displays philosophical and _ gnosis ideas 
isAhmad al-Tayyib al-Bashir [1839-1824], the 
notable Sammani Shaykh. 

Another earliest Sudanese Sufi Shaykh who has 
written in Sufi thought and his writings exhibits 
the new trend of the neo-Sufi movement is 
Shaykh Ismail al-Wali [1792 -1863]. 

In Sudan, the writings of al-Sayyid Muhammad 
Othman al-Mirghani [1793-1852], the founder 
of the Khatmiyya tariqa in Sudan and Eretria 
were widespread mainly his poetic diwan ' al- 
Nur al-Baraq fi Madh al-Nabi al-Misdaq', in 
addition to his readable prophetic Mawlid 
known as ' al-Assrar al-Rabaniyya fi Madh 


19 Abdulgalil. A. Salih. https://www.amazon.com/Burai-Sudan-Anthology- 
%DBE%A7T%DI%84%D8%B3%DI%88%DB%AF%DB%A7%DI%86- 
%DI*%8B5%DB%AE*XDB%AA%NDB%AT%DB%B1%DB%A7T%DB%AA/dp/BO8LQ52 
HDK 
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khair al-Bariyya'. These two works are so vivid 
examples of the very nature of the tenets of the 
neo-Sufi movement in Sudan. However, the 
concepts of al-Nur al-Mohammadi, al-Haqiqa 
al-Muhammad constitute the backbone of the 
very ideas of the author. 

There are rare studies on the popular tradition of 
colloquial Madih in Sudan. One relatively 
unexplored area is popular religious poetry 
(Madih,). Very little poetry has been preserved 
from before 1800; thereafter, the volume grows 
dramatically until the Mahdist Revolution of 
1881-85. The study of this corpus, both its form 
and content, would reveal much about the 
interaction between the classical and colloquial 
forms of the language and on the main themes 
of popular spirituality. Another trend was the 
emergence of a tradition of writing within the 
new brotherhoods that lasted over several 


generations; three striking examples are the 
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Sammaniyya, the Majdhubtyya and Isma’illiyya 


Sufi orders?°. 


Chapter Two 


Sammanyyia Sifi order 


The Sammaniyya is one of the most famous 


Sufi orders in the Islamic world. To 


historians the first impulse for change, came 


through the Sammaniyya, whose origins lay 
in the tradition of the khalwatiyya Sufi order, 
which may be traced back to the fourteen 


century. The Sammaniyya tariqa was founded 


20 Amani. M. Elobied. The Sammaniyya branch of Shaykh al-burai. PhD 
thesis, Khartoum University, 2008. 
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by Muhammad b. ‘Abd al-Karim al-Madani al- 


Shafil, known as Shaykh Muhammad 


Samman (1718-1775 AD/1130-1189 H). 
Shaykh Muhammad Samman studied various 


order to the greatest teachers of his time. His 
most impressive teacher was Mustafa b. 
Kamal al-Din al-Bakri, prolific author and 
Shaykh of the Khalwatiyya order of 
Damascus, who had settled in Medina and 


died in Cairo in 1749721, 


To Oxford Islamic Studies website the 


Sammaniyya Jariga is "Activist, reformist 
branch of the revivalist Khalwati Jfariqa. 


Founded by Muhammad b. Abd al-Karim al- 


21 Syafieh. Saifuddin. & Mawardi Siregar. sufism and Its Artistic Creativity 
the role of the Sammaniyya Sufi order in the Daw'ah activity in 
Sumatera. Teosofi: Jurnal Tasawuf dan Pemikiran Islam Volume 11, Number 1, June 2021 
p-ISSN 2088-7957; e-ISSN 2442-871X; 142-167 DOI: 10.15642/teosofi.2021.11.1. 142-167. 
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Sammani in the eighteenth 
century.committed to formal Islamic 
law.Opposed to the traditional veneration of 
saints.Provided an organizational framework 
and inspiration for more militant revivalist 
movements. Spread into Sumatra, Indonesia, 
Egypt, and Sudan in the eighteenth century 
and became a major order in the Malay 
Peninsula, and throughout Africa in the 


nineteenth century. In Southeast Asia, 


writings by Shaykhs of this order provided 


inspiration for nineteenth-and twentieth- 
century jihads against the Dutch colonial 


occupiers. Famous’ adherents _ include 


Muhammad Ahmad Ibn Abd Allah (the 


Sudanese Mahdi), who used the tariga's 


teachings to denounce the corruption of faith 
in Sudan and to declare himself the expected 


Mahdi (messiah). In Sudan, a widespread 


50 


network among the local _ population 
permitted it to become the basis for local 
organization and opposition to Egyptian rule, 
along with the Khatmi and Majdhubi orders. 
Another branch of the Khalwatiyya, which 


had significant impacts on the Nilotic Sudan, 
was that of Muhammad b. al-Karim al- 
Samman, a student of the Egyptian Khalwati 


Shaykh Mustafa al-Bakri (1687-1749). The 


Sammaniyya tradition is generally described 


as an offshot of the revived Khalawtiyya 
affiliation, associated with Mustafa b.Kamal 
al-Din al-Bakri (d.1749). The Sammaniyya 
fariqa did develop into an independent 


order. The order subsequently spread to 
Egypt, the Sudan, Nigeria, and south-east 


Asia. 





To professor Hasan al-Fatin Qarib Allah 


(1932 - 2006) the Sammaniyya represents 
one of the huge changes of waves which have 
been emerged in the second half of the 19th 
century, during the rule of Othman Sultanate, 


he writes " the Sammaniyya ariqa is one of 


the huge changing waves that included the 
southern States for the ruling of the sons of 
Othman, in the Islamic world in the 19th 


century’. 


The concept 


The Sammaniyya is a terminological name 


for a number of furuq of which the main five 


orders are: 


22 Abdulgalil. Salih. The Sammaniyya. Op.cite. 
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1. The Qadiriyya named after the qui 
Shaykh Abd al-Qadir al-J ilani (1077- 1164.) 


2. The Khalwatiyya of Shaykh Mustafa al- 


Bakri b.Kamal Din, (1687-1748  ) 
3. The Naqshbandiyya of Shaykh 


Muhammad Baha Din Nagqshband, (1317- 
1388 ) 

4. Anfas farigat, in which each and every 
breath should be accompanied by dhikr. 

5. Al-Muwafaqah fariqat, in this fariga, the 


condition and behaviour of the muridgoes in 


accordance with one of the beautiful Names 


of Allah. The Sammaniyyah fariqgah seemed 
to be embracing many fariqahs. These 


fariqahs are the Qdiriyyah, 


Naqshabandiyyah, and Khalwatiyya.?? 
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Diagram illustrates the branches of the 


Sammaniyya 


Shaykh Muhammad al-Samman has passed 


away in the year 1775 and came to be buried 
in al-Bagqi cemetrey in al-Madina_al- 


Munawara. 


Al-Baqi' cemetery in al-Madina al-Munawara where 


al-Samman was buried 


23Abdulgalil. A. Salih. The Sammaniyya. Op.cit., p- 
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A number of several zawiyas in the Hejaz and 
in Yemen, Sudan, Nigeria, Eretria, Indonesia, 
America and Britain etc. were founded by al- 
Samman__ students that attracted a great 
number of followers from Maghreb, the 
Sudan and_ €Eretria, the Hadramawt, 
Afghanistan and Indonesia’*+. Among the 


most famous celebrated students, comes 


Shaykh Ahmad al-Tayyib b. al-Bashir 
(d.1742-1824) (Sudan),Sediq Omer Khan 


(India), in Indonesia is Abd al-Sama'ad 


Palembang (South Sumatra).?° 
However, the dissemination of the fariqa’s 


teachings and doctrine into the Sudan has 


been connected by the efforts led by the 


24S, R. O’fahey, 1994, 91. Arabic Literature of Africa. Volume 
1. The writings of Eastern Sudanic Africa to C.1900. E.J. Brill, 
Leiden. The Netherland. 

25Abdulgalil.A.Salih. The Sammaniyya. op.cit., p158. 
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great Sufi and scholar Shaykh Ahmad al- 
Tayyib b. al-Bashir" (1742-1824). 

The Sammaniyya has brought to Sudan by 
the renowned Shaykh Ahmad al-Tayyib b.al- 


Bahir (1742 -1824), in the second half of the 


18" century. The fariqa is not just the most 


popular and influential in Sudan but also in 


most of African continent, mainly Nigeria. 


Chapter Three 


Revivalism within the Sammaniyya 


Revivalist tariqa 


Whether what was going on with Sufism in 
the eighteenth century was ‘neo-Stfism’ or a 


tariqa Muhammadiyya movement or 
something else, it is generally agreed that this 
was the most important Sufim movement of 
the last three or four hundred years. It is also 


agreed that the most notable of the Sifi 


orders involved were the Tijaniyya of Anmad 
al-Tijani (1745-1815), the Samaniyya of 
Muhammad ibn'Abd al-Karim al-Samman 


(1718-75), possibly the Khalwatiyya deriving 
from Mustafa al-Bakri (1687-1748) and 


Muhammad al-Hifni(1688-1767), and 


certainly the three major orders deriving 


from Ahmad ibn Idris (1750-1837): the 





Sanusiyya of Muhammad ibn ‘Ali al-Sanusi 


(1787-1859), the Khatmiyya of Muhammad 
Uthman al-Mirghani (1794-1852), and the 
Rashidi Ahmadiyya, or Rashidiyya,of Ibrahim 
al-Rashid (1813-74). 

In the academic circles as well in Sufi 
studies, the Sammaniyya has been viewed as 
a reformist, revivalist fariga. Many writers 
and researchers have gone to deal with the 
fariqa as such. 'By the start of the nineteenth 
century the Sudan began to_ receive 


representatives of Sufi reformism groups, 


which began in Hijaz (Saudi Arabia) and 


other parts of the Islamic world, during the 
eighteenth century. Chief among these 


movements were the Sammaniyya and the 
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Khatmiyya?®. ‘About the same time, access to 


the mystical knowledge of the Sufi orders 


was opened up to commoners. The 
reformist Sammaniyya Order, which had 
been a noble preserve to this point, began to 
spread down the social hierarchy. By 1910 it 
was almost a mass movement. Collins gives 
several descriptions of its impact on Bira in 
the 1930s, where the local ruler was a great 
devotee of it along with Gama from Ara?’. 
The late eighteenth century was 
characterized by severe political instability. 


The same period witnessed the introduction 
of the revivalist fariqas such as_ the 


Sammaniyya which was founded in Medina 


(Hijaz) by Muhammad b.Abd al-Karim al- 


26MustafaAbdelwahid.The rise of the Islamic movement in Sudan 1945-1989. 
the Graduate Faculty of Auburn University, 2008: 84 


27Thomas Gibson. Indonesia: Global Flows vs. Local 


Knowledge Author(s): Indonesia, Vol. 69 (April.2000: 52. 
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Samman, who was born in (1130/1718) and 
died (1189/1775) in Medina (Hijaz)7°. 

Most of the people of northern and central 
Sudan, what I call the North, belonged to 


Sufi orders. Sufism had been present in the 


Sudan for some time, but in the nineteenth 
century it spread much more widely, under 
the impulse of new orders, many of them 
centered in nearby Mecca and Medina. Most 


of the West Africans who settled in the 
central Sudan were Sufi, often with the 
same Qadiriyya allegiance as Uthman and 
his family, Muhammad Ahmad combined his 


learning with affiliation and then became a 
leader in the order called the Sammaniyya. 
Most of these movements developed local 


roots and grievances, over against the 


*8A mani, M. El-Obeid. Sufi brotherhoods in Kassala & Gedaref 
States.2005, p.120. 
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“official” Islam of Egypt, symbolized often 
by the venerable Cairene university al-Azhar?’. 


The idea of the Sammaniyya revivalist and 
reforming /ariqa, has been stated by Richard 


Gray, in the Cambridge History of Africa 
(1975:70) vol.4, in a section devoted to the 
history and the influence of the Qadiriyya in 
Sudan, he has written: 'Towards the end of 
the Funj period, its predominance was 
challenged by the introduction into the 


Sudan of two new orders,which, although 
linked with traditional Sufism, bore witness 


to a revivalist and reforming spirit in the 
Islamic world.'The first of these was the 


Sammaniyya, founded in the Hejaz by 


Muhammad b. ‘Abd al-Karim al-Sammani 


(1718-75)29, 


2°David, Robinson. [slam and the Spirit Cults in New Order Indo 


Muslim Societies In African History.CUP. Edinburgh. 2004, 
p.172. 
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However, with the coming of the fariqa into 


the Sudan, Shaykh Ahmad _al-Tayyib has 


gone with the same spirit of the revivalism 
trend of the Sammaniyya as the case in its 


birth, so his coming to the land of the Sudan 


with the new philosophy of fasawwuf, which 


was not familiar to the Sudanese Sufis 


before, has opened the door so wide for the 
dissemination of al-Sammani's teachings*?. 


'The spread of the Sammaniyya order to the 


Sudan under the Sudanese scholar Ahmad 


al-Tayyib w. al-Bashir" (d.1239/1824) was 


another example of a Sudanese going out 
into the wider world, and bringing back 
new impulses. But the Sammaniyya was 


only the precursor for the spread of a 


30(Tbid: 70). 
31 Dirasat Ifriqiyya. Khartoum, Issue No 13, 1995, P: 42 
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number of other orders or brotherhoods 
that were to dominate the devotional life - 
and thus the writings - of the Northern 
Sudanese in the nineteenth century and 


beyond*?. 

Back in bilad al-Sudan, Ahmad _ al-Tayyib 
possessed enormous advantages over his 
contemporises - in one of many parallels 


with the career of Anmad wad Isa - on 


account of his extensive travels and studies 
and his activism. The material resources 


inherited from his forefathers and the 
strategic location of Umm-Marrih cannot 


also have failed to contribute to his 
remarkable success during the ensuring five 


decades in attracting to his cause across - 


32'S, R, O'fahey. Arabic Literature of Africa. Volume 1.The 
writings of Eastern Sudanic Africa to C.1900. E.J. Brill, Leiden. 
The Netherland.1994, p.6. 


63 





section of the Sufis and ulama”" of the 


riverain Sudan. For the first time in the 


Sudan, an entire fariga network emanated 
from, and recognized the precedence, of a 
single man. 

The late Sudanese historian Ali Salih Karrar 
[1948-2021], in his book The _ Sufi 
Brotherhoods in the Sudan [1992], wrote 
that the spirit of revivalism connected with 
Shaykh Ahmad al-Tayyib al-Bashir was on 
the philosophy of tasawwuf in the country, 


in his own words he wrote: "Ahmad 
Al.Tayyeb was to infuse a new spirit into 


Sudanese Sufism, leading to a renewed 


emphasis, not only on such practical aspects 


as dhikr (recital) and madifh (songs of 


praise) but also on the philosophy of 


Siifism"®3. 


The tomb of the qu Shaykh Ahmad al-Tayyib al- 


Bashir- Um-Marrih- north of Khartoum 


The fariqa's contributions 


Since its arrival to the land of the Sudan on 
the second half of the nineteenth century, 


the Sammaniyya has caused profound and 


33 See Ali. Salih. Karrar. The Sufi Brotherhood in Sudan. 1992. 
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great impact in the country. The @riqa's 


contribution could easily be experienced in 
the way that successfully has spread its 
wings to reach and cover each inch of the 
huge land of the country spiritually, socially, 
economically, and scientifically. However, 
the great credit account in favour to the 
Sammaniyya beside its deep wide religious 
impact, is its living scientific legacy, 
representing in the contribution of 
educating and rearing the Sudanese man, as 
well spreading the virtues set on asceticism, 
the love of good, and abiding with the 


manners of the owner of the shari'a i.e. the 


prophet Muhammad (pbuh)**. 


The contribution of the /ayyiban house to 


the Sammaniyya comes’ with _ the 


34 Al-Tayyib al-Balal Munir Daf Allah.Rashafat al-Mudam, unpublished PhD 
thesis, Omdurman Islamic University ,2011, p:20. 
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contribution of knowledge on the global 
level, and this appeared clearly in the 


uniqueness of the works of my master 
Shaykh Ahmad al-Tayyib, who chose the 


highest expressive way of his Arabic 
language, which comes at the top of the 
classical version of the language. 

The influential contribution in forming the 
spiritual geography of Sudan on both levels 
vertically and horizontally. It is not a secret 


to tell that, the contribution of the majority 
of the Sufi fariqas, in Sudan, before the 


coming of the Sammaniyya in writing, 
authoring andthen irshad, came _ into 
colloquial language, which is a language that 
permits communication only on_ the 
framework of those who speak and 
understand such language. The best plain 


proof manifesting this feature is the book of 
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the Tabagat of the renowned w.Dif Allah 
(1722-1810)*>. 


The Sammaniyya /fariqa is the 


oldest fariqathat form the Sudanese 


mentality, and continued to practice the 
guidance, and giving taslik, and bia‘a, in Funj 
State for about forty years. The Sammaniyya 


grew up with multi centres, and became one 


of the greatest fariqas, in contemporary 


Sudan; as well it possesses the biggest 
scientific, spiritual and literary library°°. 
Concerning the social impact of the 


Sammaniyya, ‘It can be said that the 


Sammaniyya, is the most Sudanese aariqas of 


followers, and the most influential on the 


social sphere, with the most abundant 


35Abd al-Jabar al-Mubark.A/-Shaykh Abd al-Mahmoud- Haiathu 
waAtharhu 2004, p.167-68. 


36Dirasat Ifriqiyya, issue No 41, Khartoum, 2009, p.28. 
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production, in the literary as well the 


spiritual sphere?’, The 


Sammaniyya fariqa could be considered a 


progressive branch of the Qadiriyya, but at 
the same time, enjoys its own autonomy. The 


Sammaniyya distinguished with its, concern 
with Sufi elite thinking, writings, and editing 


in this field. In fact the Sammaniyya, upon its 
arrival had found, the atmosphere ready, and 
this helps, in its expansion and spreading*®. 

Upon its entering Sudan, the Sammaniyya 
based and focused on _ presenting, the 
example, showing the model as a doctrine 
of dawah, and proselytizing techniques. The 


Sammaniyya Shuyukh introduced themselves, 


as religious scholars, and men of fasawwuf, 


have the methods in education, and social 


37 Dirasat Ifriqiyya- Issue No 41- December, 2009, p.29.Khartoum. 
38Qaisr Miusaal-Zyan.A/-Fkr al-Dini fi al-Sudan fi al-Qarn al-Ishrin, 
UK, institute of Asian and African studies, 2010, p.28. 
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reforming and change, on Islamic bases. 


Shaykh Ahmad al-Tayyib had enjoyed all the 


qualities, which made him, qualified to play all 
the leading roles. The Sudanese accepted the 
Sammaniyya, as with what was appeared on 
them of science, and their own concern to 
science, mainly the Qur'an, and the other 
sciences of theshari'a. The bulk of the 
Sammaniyya centres, which were established, 
in Sudan, have a positive role, in the learning 
of the Qur'an, and the other Islamic sciences. 
And in each centre approximately there is 


akhalwa, for the memorization of the 
Qur'an’.'Allah Has granted, the fariqa, a divine 


gift, rare to be found, among the Sudanese 
families. This gift has represented in the 
ability of the eloquent linguistic expression, 
found in composing poetry, as well as books 


writing. This method is known to al-Mirghani, 
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and al-Tijani, but through the Sammaniyya, a 


lot of poets have emerged??’. 


The Sammani Safi thought 


Since its arrival to Sudan, the Sammaniyya has 
shaped and largely contributed to the birth of 
Sudanese Sufi thought as we have pointed out in 
the first chapter in this book. 

In this concern the Sammani literature in the 
Sudan could be divided into two main parts: the 
first part is the literature written by al-Sammani 
(founder of the Sammaniyya Tariga himself). 
The second part is the Sammani literature 
written by the Sudanese Sammani Sheiks*. 
According to Yusuf Badri, the Samméaniyya 
tariqga is the pioneer in the development of 


proper Arabic language in Sudan. Before the 


3°Tariq Ahmed Osman.A/-Tarigah al-Sammdaniyyah wa athrah 
al-Dini wa all’jimaifi Il’Sudan 1766- 1955. PhD in International 
African University, Khartoum, 2009, p.133. 

40 Amani. Muhammad .El-Obeid. The Sammaniyya branch of Shaykh al- 
Burae. 2008. 
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introduction of the SammAantyya in the Sudan, 
proper Arabic language was very weak, as is 
clear in Tabagat Wad Dhayf Allah. The 
researcher thinks that the vast poetry literature 
of the Sammaniyya Sufi order needs to be 
thoroughly studied. This is because the 
Sammantyya Shaikhs are characterized by vast 
authorship. Each Sammani Shaikh has minimum 
morethan ten books and volumes on poetry. 
Abdel Mahmoud Nur Al Da’im who wrote 
eighty five books on Sifi doctrine and poetry is 
a good example. Madih of the Sammaniyya 
Shaikhs throughout the Sudan represents an 
unfolded area of research. This is because the 
Sammantyya fariga in Sudan represents a 
compromise between the scholar and popular 
Islam. 

During his time, al-Bashir represented the 
intellectual peak of Sudanese Sufism. He not 


only broke the isolation characterizing the 
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shaikh’s world by forging close links with the 
great centers of Mecca and Medina, and Cairo. 
But he also authored numerous works that 
revealed a great philosophical depth. Besides 
showing the influence of Abu-Hamid al-Ghazali 
(d.505/1111), he notably showed the influence 
of the theory of Muhy al-Din  b.’Arab 
(d.638/1240), of the ‘Unity of Being’ (Wahdat 
al-wujd) and other influence coming from the 
mystical philosophies of al-Husain b. Mansur 
al-Hallaj (d.309/922), Shaihab al-Din al- 
Suhrawardi (d.587/1191), Abdal-Karim al-Jili 
(d.ca.832/1428)158. 


The Sammaniyya tariga has developed into 
multiple centres, and became one of the 


largest orders in modern Sudan, adding to 


that it has the biggest library, scientific, 


spiritual and artistic asset*!. 


“1 Ibid 
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The widest library penned by the Sudanese is 
the Sudanese Sufi literary library, mainly the 
books of the Sammaniyya , hundreds of varied 
authoring books in the tariga, its secrets, 
awrad, history and poems have been 


documented. This tariga [the Sammaniyya ] is 


the most Sudanese Sufi order that is 


concerned with writing, and in our hands, 


several sixteen books penned by Shaykh 
Ahmad al-Tayyib b. al-Bashir, among these, is 
a treatise in alchemy, as well as a book on the 
12th constellations and books on sending the 
blessings upon the messenger of Allah’. 


Thus, we see what the Sammaniyya and its 


Shuyukh have left of thoughtful impact in 
fasawwuf and language in the Sudanese 
society, since the Funj era and till the day. The 
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Sammaniyya is a tariqa of peculiar Sufi 


philosophy. However, it is natural the effect of 
any society with such philosophy. And from 
here, we come to the point that the 


Sammaniyya has influenced and to the great 


extent, the Sudanese Sufi thought with its two 


religious and linguistic manifestations. * 


According to Yusuf Badri, the Sammaniyya 
fariqais the pioneer in the development of 


proper Arabic language in Sudan. Before the 
introduction of the Sammaniyya in the 
Sudan, proper Arabic language was very 
weak, as is clear in TabaqatWad Dhayf Allah. 
The researcher thinks that the vast poetry 


literature of the Sammaniyya Sufi order 


needs to be thoroughly studied. This is 


because the Sammaniyya Shaikhs are 


42 Raba'a .M. Othman. History of Sammaniyya in Sudan. Op.cit., p102. 
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characterized by vast authorship. Each 
Sammani Shaikh has minimum morethan ten 
books and volumes on _ poetry. Abdel 


Mahmoud Nur Al Da’im who wrote eighty five 
books on Sufi doctrine and poetry is a good 


example. Madih of the Sammaniyya Shaikhs 
throughout the Sudan represents an unfolded 


area of research. This is because the 
Sammaniyya farigain Sudan represents a 


compromise between the scholar and popular 


Islam. There are the great poets of the 


Sammaniyya farigqa in the Sudan since late 
19th century such as AhmadAl-Tayyib Al 


Bashir (founder of the fariqa), Mohammed 


Sharief, Abdel Mahmoud Nur al Dai’m, Shaikh 
Al Quarashi wad Al Zain, Shaikh Al Tom wad 
Bannaga, Shaikh Birair, Shaikh Qarib Allah 


and others. Shaikh Al Bur’ai represents the 
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most popular Madih composer in 


contemporary Sudan*?. As a pioneer Sufi 


order, the Sammaniyya has given such many 
notable and gifted poets, who have emerged 


throughout the different time and epochs, as 
spiritual heirs of Hasan b. Thabit. However, 
with prose, poetry has come to play a pivotal 
role, in the disseminating as well of the 


survival of the fariga's traditions and 


teachings. The following are the most 


celebrated and illustrious fariqa's poets“. 


Among the family of Shaykh Ahmad al-Tayyib 
al-Bashir and Shaykh Abd al-Mahmud Nur al- 
Daim Shaykh Abd al-Mahmud al-Hafyan has 
emerged as within the Sammaniyya as a true 
mujadid of tasawwuf in Sudan. The spirit of 


his revivalism has shown that he is an expert 


43 Ibid. 146. 
44 Ibid: p 200. 
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on all exoteric and esoteric disciplines of 
Islam. However, when the Shaykh has passed 
away the scholarly achievements that he left 
behind were undisputed and_ perhaps 


unprecedented. 


Chapter Four 
Towards a biography 


Shaykh Abd al-Mahmud al-Hafyan 1919- 


1973 


Many years later, the /ayyibiyan house- has 


given the Islamic mysticism in general 


and Sufimovement, in particular, a noted 


prolific and gnostic writer with the name of 


al-Hafyan (Lit. the Barefooted). 

His full name is Shaykh Abd al-Mahmud . His 
full name is Shaykh Abd al-Mahmud_ Ibn 
Shaykh Abd al-Qadir al-Jayili(1878-1965)*°. 


45 Shaykh Abd al-Qadir al-Jayili is a renowned scholar and 
highly spiritual personality in Sammani fariq. He is the son of 
Shaykh Abd al-Mahmoud, the gutb of the tariga . He was born 
at the city of Tabat on 15th of Rabi al-Thani1295 A. H, 
corresponding 19-3-1878, and was raised under the care of his 
father al-tistaz Shaykh Abd al-Mahmoud, opened his eyes and 
ears, on hearing the recitation of the verses of the holy Qur'an. 
From the earliest years of his birth, his father had seen in him, 
the real and the sincere interest in learning the Qur'an, therefore 
he sent him, to his son- in law and his student, Shaykh Abd al- 
Majid b. Shaykh al-Tayyib b. al-Fageh Abd Allah b. Abi al- 
Hasan, at al-Khiran to memorize the Qur'an. . In 1910 he came 
to replace his father, in teaching as well as welcoming and 
debating the visiting scholars, in addition to his receiving and 
answering the fatwds, above these duties his care of 
the murids and fugara affairs. 

In 1912 when Shaykh Abd al-Mahmoud has established the 
mosque, Shaykh Abd al-Qadir al-Jayili, has been chosen to lead 
the prayers, this happened with the presence of the eldest sons 
of al-iistaz. 


As a member of the 7ayyibiyan house, which is known as a poetic house. 


Shaykh Abd al-Qadir, was not an exception, for he wrote poetry, while his 
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Shaykh Abd al-Mahmud** b. Shaykh al-Jayili 


production in the field was very little, but with high quality. The Shaykh used 
to hold, daily scientific sessions, which started after Asar prayer and ends at 
the sunset. The seekers of knowledge, from different backgrounds and 
places, used to attend these sessions. Usually, the sessions started, by 
reciting verses of the Qur'an, Shaykh used to sit on the floor towards 
the gibla, while the students sit in a wide semi-circle, in front of him. Then 
one of the students went on, reading the matan of a book intended to be 
delivered, and Shaykh on his part, engage in the commentaries and 
illustration. 

On 13-7-1965, at the age of eighty, and after a fruitful life full with the great 


achievements, Shaykh Abd al-Qadir al-Jayili has passed away and came to be 
buried at his khalwa. He has succeeded by his son, the wali, the scholar 


Shaykh Abd al-Mahmoud al-Hafyan (1919-1973) (Source: Abdulgalil. Salih. 
The Sammaniyya op.cit.,) 

46 He is Shaykh Abd al-Mahmud b. Shaykh Nir al-Da'im_b. 
Shaykh Ahmad al-Tayyib b. al-Bashir, the founder of the 
Samméaniyya Sufi order in Sudan and Africa. He was born in 
Um-Tereifi**, small village north of Khartoum in 1845-1915. 
Shaykh Abd al-Mahmud has grown up under his father; He was 


given the best of upbringings by his father, , surrounded by the 
love and care of him, till the passing away of the father in 1845. 


As customary in most scholarly families, Shaykh Abd al- 
Mahmud started his childhood education at home. According to 
the local tradition, young seekers of knowledge were expected 
to learn the holy book of the Qur’an by heart; only then could 
they proceed to the study of other religious sciences. 

He has been given the full ijaza in all the fariga branches, from 


the great wali, master Shaykhal-Qurashi w.al-Zayin [1774— 
1880], one of the most famous students of Shaykh Ahmad al- 
Tayyib al-Bashir. 

Shaykh al-Mahmud wrote around 85 scholarly books 
encompassing different fields of Islamic studies and the most 


significant of his works are the ones on Sifi sm. In the spirit of 
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b. Shaykh Abd al-Mahmud is a grandson of 


Shaykh Ahmad al-Tayyib b. al-Bashir. 


His Birth 


He was born in 1919 in the city of Tabat- 


central Sudan. 


Linage 
Shaykh Abd al-Mahmud_al-Hafiyan lineage 
ends with al-Abbss b. Abd al-Mutalib, the 


prophet's cousin, So, he belongs to Ja‘aliyyin 


the famous Sudanese tribe, in which his 


introducing Shaykh al-Mahmud to the non Arabic readership, it 


would be of use to list some his works with a brief account of 
each of them in order to give the reader glimpse of his 
intellectual heft. Shaykh Abd al-Mahmud has passed away in 
1915. (Source: Abdualgalil Salih. Shaykh Abd al-Mahmud Nur 
al-Daim. Op. cit. 2020) 
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grandfather Shaykh Abd al-Mahmud Nur al- 


Daim [1845-1915] has said: 


Jol fs stall yo oes 
a a ali 
op fail ab Lye y STy Le 
eI I oe Gey de oes 
L) Ladd Lod cL fal 
pdt Cnlally domly og: 
cet pot AU Gad ope SUAS 
phdlS Spall og CIES 
We are the sons of al-Abbas, is there anyone else 
We have the pride in Arab and in non-Arab 
Also the family of the messenger of Allah 
The best who walks on earth among the people by the 
foot 


From us is the peopleof the Cloak, and the pride is for us 
By them and Ahmad and al-Abbas their grandfather 


Also Hamza the lion of Allah, the best hero 
Between the Brigades the day of fighting like the banner?’ 


47Abdulgalil. A. Salih. Shaykh Abd al-Mahmud ShaykhNir al- 
Da'im al-TayyibiHis Scholarly, Religious&Social, Legacy .Dar 
Azza for publishing and distripution, Khartoum, 2021. P- 72. 
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Education 


When he was less than fifteen years old, and 


under Shaykh Fadal al-Mula b. Khalifa al- 


Jummui memorized the holy Qur'an, by the 


narrations of al-Duri and Hafs. From his 


earlier childhood was known for his zeal for 
religious learning and his companionship to 


erudite scholars from Sudan and elsewhere. 
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Al-Hafyan *8, it was by this name that he was 


famously known. He was enrolled in Tabat 


scientific institute, which was the established 
by his father, the scholar Shaykh Abd al- 
Qadir al-Jayili in1937, at the age of eighteen 
became an active member with regular 
attendance, at his father's scientific session, 


which used to be held every evening. He 


attained figh sciences, theology 


and Aadith studies under his father. . al- 
Hafyan had come to accompany the scholar 


Shaykh Abd Allah al-Khabir, who was one of 


ShaykhAbd al-Mahmud studentsduring his 


visit to Tabat,. Also, he 


accompanied Shaykh al-Islam al-Badawi, the 


48 The bare —footed man. 
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student of his grandfather in Islamic 
mysticism*’. So, al-Hafyan took from him 
good knowledge in the Ilm 


(Knowledge)u sual and Islamic creed. He also 


sat down with Shaykh Muhammad al-Hafiz 
al-Tijani al-Missri (1897-1978),, in his visit to 
Tabat in the year of 1948, in which he 
authorized him, in 
his figh and hadith writings. Moreover, he 
was also authorized by the Shaykh of al- 
Azhar Muhammad Mustafa _al-Maraghi 


(1881-1945), in what his Shaykh had 


authorized him. 


Al-Hafyan Sufi sanad 


49( Ibid) 
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In terms of his chains of spiritual 


transmission sanad Shaykh Abd al-Mahmud 
al-Hafyan has been initiated into the 


Sammaniyya_ tariga under his father, the 


great wali Shaykh Abd _ al-Qadir al-Jayli 
[1878-1965]. 


Diagram al-Hafyan 's Sufi sanad 


Litanies, Assas and adhkars 


The assas of the Jariqa Sammaniyya is based 
purely on Quran and /adith. To describe the 


Jariqa, we will say that it is simply to rule 


oneself according to the teaching of the Qur'an 


and the teaching of the Prophet (PBUH). In 


azahir al-ryiaa(1954), three categories have 


been stated concerning the asas of the fariqa, 


they are: minor, intermediate and major, they 
performed according to the aspiration of the 


murid°°, 


Litanies of Tabat centre 





Dhikr Times of reciting 





I beg forgiveness of 2 or 25 or 200 times 
God 





Prayers on the 2 or 25 or 200 times 


prophet 





La ilah ila Allah 3 or 13 or 313 times 





Ya Allah 5 or 11 or 360 times 








Ya Hu 11 or 19 or 370 


times 











5°Abdulgalil. A. Salih. The Sammaniyya doctrine.Op.cit., p206. 
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Basic litanies of Tabat centre 





Dhikr Times of reciting 





I beg forgiveness of God _| 7,000 or 12,000 or 
70,000 times 





Prayers on the prophet 12, 000 or 52,000 or 
70,000 times 





La ilah ila Allah 12, 000 or 35,000 or 
70,000 times 





Ya Allah 4,000 or 24,000 or 
66,000 or 70,000 or 
190,000 times 








2,000 or 7,000 or 
19,000 times 





Source: Amani. M. Elobied. The Sammaniyya Tariqa 


in Sudan, p-119. 


In the Sammaniyya, dhikr involves certain 


rules which were established by Shaikh EI- 


Tayyib b. al-Bashir". These rules are: - 


1-Sincerity 'ikhlas, truthfulness ‘'sidq', and the 
companionship of a Shaikh ‘arif bi- Allah'i.e. a 
gnostic. 

2-Cleanliness, the performance of the ablution, 
facing the qiblah ‘direction for prayers and 
silence. 

3 -The murid should always imagine the 
presence of the Prophet peace be upon him’, 
and that of his Shaikh while performing the 
Dhikr. 

4 -The mur'id shouldn't proceed from one part 
of Dhikr to the other until the Shaikh has told 
him to do so, or until he receives divine 
permission in the form of hatif or ilham 
‘personal inspiration or by permission from 
the Prophet ‘peace be upon him. Each of the 
parts of this Dhikr has certain revelations and 
emanations fuyudat which might be achieved 
by the murid who follows these rules exactly. 


The final goal of this type of Dhikr is ‘al-fana’ 
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passing away from all worldly existence, and 
al-baqa a lasting subsistence in the divine 


presence®*!, 


wT my 
raat we 


The mosque of Shaykh Abd al-Mahmud_ Nur al- 


Daim - Tabat 


His khalifate 


°1 Khadiga, Karrar Al-Tayyib. Aspects of Sufism in the Sudan. A 
thesis submitted for the degree of Master of Arts of the 
University of Durham, School of Oriental Studies University of 
Durham, 1975, p.76. 
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Shaykh Abd al-Mahmud_ al-Hafyan has 


succeeded his father the perfect wali shaykh 
Abd al-Qadir al-Jayli [1878-1965]. He sat asa 
khalifa at the Sammani centre of Tabat for 28 


years, during which he was set the example 


of the Sufi revivalist. 


The teacher at the centre 


His father Shaykh al-Jayili, had made him, a 


teacher at Tabat intermediate institute, 


which was established in 1949. Because of 


his vast knowledge, he taught 


comparative figh, the usul al-figh and 


the fadithin the very same institute. He 
remained in the institute up to 1966. He also 


used to teach at the masid of Shaykh Abd al- 


Mahmud , during the lifetime of his father, 





and replaced him in the year 1959, and 
continued the task up to 1972. 

Recently and in 2001 the University of al- 
Neleian has awarded him, the honorary 
doctorate of philosophy in Islamic culture, for 
his worthy distinct contribution, to the Islamic 
culture. 

His passing away 

Al-Hafiyan has passed away, in the year 1973 
and was buried in a Tomb at Tabat, and came 
to be succeeded by his son, kalilifa Shaykh al- 
Jayali (1948-2017) °2. The current khalifa now 
[2022] at the centre of Tabat is Shaykh 


Muhammad Surur al-Hafiyan. 


**http://TabatalMahmoud.com/ar/modules/smartsection/item.php?item 
id=12 
o2 


The old tomb of Shaykh al-Hafyan - Tabat 





The shrine of Shaykh al-Hafyan - Tabat 


Chapter Five 


Aportriat of a revivalist Sifi Scholar 


A revivalist, Sufi Scholar 


In his revivalism project Shaykh al-Hafyan 


solely has based on the teachings of Islam as 
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contained in the Quran and the prophetic 
traditions. Thus we find the importance of 
sacred knowledge (ilm) being’ very 


prominent in the teachings of the shaykh. 


The emergence of shaykh Abd al-Mahmud 


al-Hafyan represents a surprise to the 


scientific circle in Sudan. Despite he did not 
cross the 54 years of age, for he was born in 
1919 and passed away in 1973, but he left 


behind to the Islamic and more specifically 
the Sufi thought, more than thirty authoring 
books, the most notable of these is the series 


of [Nadhart fi Afasawwuf al-Islami| which 


include 10 volumes, a verge of each one of 
them is more than 400 pages. Four out of 


these ten volumes have been published 


under the title Afasawwuf al-Islami _ al- 





Manhaj, and the second Atwar Afasawwuf al- 


Islami, and the third entitle al-Bia wa al- 
Sama, and the fourth one carried the 
title Tuhur wa Salah. 

What draws the attention of al-Hafiyan's 
writings is his methodological tendency that 
he known’ with, moreover, he _ is 
an encyclopedic, strong in argument, setting 
to his thoughts and ideas and arguments, and 
dialogue with the others upon marvelous 
scientific, legal, and ethical bases, these back 
up with a unique language, also a distinct 
dictionary. 

If you read him, you find him debate shaykh 
Ibn Taiyymia and those of the people of ilm, 
and you will experience him disagree with 
them in the sam‘a and al-bia [environment] 
issues, but with respect and courtesy, putting 


the concern of proofing the favour and i/m to 


them, adding to everyone who disagreed 
with them, but in all that he is so very 
concern of presenting ilm, gentility, 
moderate, and _ interesting wide chest, 
dialogue. 

When the Egyptians, as well as the Iraqis, 
have read his books they considered him an 
Azhari or of the ancient oriental universities 
graduates and in this they have argued his 
son shaykh al-Jaiyli, but to their surprise, 
they come _ to realize that this 
encyclopedic author had rarely left Tabat his 
homeland*?. 


Today , any seeker of an all -inclusive and 


informative book on Sufis m would be well - 


advised to get hold of the books written by 


Sheikh Abd al-Mahmud al-Hafyan grandson 
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https://www.facebook.com/groups/442762722425195/permalink/1686346 
851400103/ 
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of Alustath Abd al-Mahmud Nir al-Da'im and 


his second caliph in the Sammniyya center at 


Tabat . His most famous book is “Nadharat fi 
al-Tasawwuf al-Islam i” .i.e Views on Islam ic 


Mysticism . This is an encyclopedic work 
extends to cover seven volumes .Each volume 
has a different title and extends to more than 


450 pages .This work is not commonplace 


book on the subject of Sufism . The least that 


could be said to describe it is to say that it is 
both comprehensive and an in_ depth 
treatment of the subject. Definitely, it is not an 
elementary or intermediate analysis or 
discussion. It is as demanding and mind - 
bogging as advanced and extremely serious 
work can be . This is an_ encyclopedic 
endeavour that can stand alone in defence of 


the legitimacy and centrality of the idea of 


Sufis m in Islam. The only person who could 


try to demolish the grandiose status of this 
fantastic piece of scholarly product is the 
ignorant and jealous. No real educated scholar 
will ever come to deny its supremacy and its 


intellectual peak reaching credence. If any 
book written by man in relation to Tasawwuf 
can ever be perfect, then ‘nadharat fi al- 
Tasawwuf al-Islam y” is anominee. No wonder 


the Islam ic University of Omdurman has 


awarded Sheikh Abd al-Mahmud al-Hafyan 


the degree of PhD for this excellent book. 


Sheikh Abd al-Mahmud_§al-Hafyan has 


authored a number of other books. They 
include poetry books in addition to two very 


important ones. The first one is “Jjaalat alfikr 


fi ma Yathbut bihi al-Sawm wa alfitr” i.e 
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Pondering on the Question of Deciding the 
First and last Day of Ramadan. This has always 
been issue and cause of heated debates among 


serious Muslim scholars. In this book Sheikh 
Abd al-Mahmud al-Hafyan set a very clear 


system for people to follow. His system had 


firm bases in Islam ic jurisprudence, science 
and Astronomy. Sheikh al-Hafyan also wrote 


what could be described as a monumental 
work in the subject of exquisite and lofty 
human behaviour . This is his book "alwasiyya” 
ie The Bequest . The book became a best 
seller and now its 13" edition is about to be 
printed. Five years ago the book was 
translated into English language and 
published The survey given above is to put 


straight the record on education within the 


Sufi enclave .No fair educated judge would fail 


to validate the claim that Sufism ,in general , 
and the Sammaniyya fariqa in particular are 


at home with learning. Sufists do not just 


aspire to the basic levels of learning and 
education but to most demanding levels of 


education and knowledge. The accusation that 


Sufism is a religious practice that befits only 


the deprived and the ignorant, is a crippled 


accusation.** 

Shaykh Abd al-Mahmud 's works on Safi sm 
are considered a core factor in understanding 
of his philosophical thoughts. Al-Hafyan ’s 


works are written in accordance with the 


Qur’an and Sunnah and mainly cover the 


principals of Sufism. 


54 Abdulgalil. A. Salih. The Sammaniyya. Op.cite 36. 
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While al- Hafyan was of course primarily 


remembered as a Sifi , his scholarship was 


imprinted by a long engagement with the 
broader scholarly tradition, including Islamic 
mysticism issues, Islamic teachings, and 


theology. 


By most accounts, Abd al-Mahmud al-Hafyan 


stands as one of the towering figures of 
second half of twenty century Sufi sm in 


Sudan. 
Like his ancestors al-Hafiyan, also made a 
remarkable great scientific contribution, 


through series of authoring and writings, 
in Sufism and suluk, as well Islamic sciences. 


He wrote more than seven volumes, on 


Islamic mysticism, entitle Nadharat fi al- 


Tasawwuf al-Islami, perspectives on Islamic 


mysticism. Of these volumes, some were 
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published, covered the areas 


of Sufism, tazkyiah, irshad, and suluk. Another 


significant contribution of al-Hafiyan is his 


masterpiece al-Wasyyia, the Bequest, which 
was translated into English more than one 


time. 


The Garnet Publishing Limited which has 
published his masterpiece al-Wasiyya [2007], 


wrote about him and said: "A great Sifi 


leader, an accomplished Maliki scholar, a 


poet and an erudite, spirited writer, the late 
al- Shaykh Abd al-Mahmud_ al-Hafyan of 


Tabat (1919—1973), author of The Bequest 
(Al-Wasiyya), left a great legacy of scholarly 
works in all fields of the traditional Islamic 
sciences. Yet although his contributions to 
the science of the sharia are outstanding, it is 


his contributions in the field of haqiga that 
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most highly rank him amongst the most 


distinguished of Sufi Muslims®. 


Al-Hafyan was one of those who possess the 


rhetoric, and sweet tongue, rare to be found 
in his peers, for his speech, is the speech of 


the gnostic, and the one who decodes the 


falasim of secrets. So, he authored so many 


varied books, its major thematic feature is 


erfan*®, 


55 https://www.amazon.com/Bequest-Abd-Al-Mahmud-Al-Hafyan- 
ebook/dp/BOOXGX560S 

56Mausuat ahal al-Dhikr bi ll’Sudan, Khartoum, Vol-1, 
2004:1385. 
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Chapter Six 
An anthology of his authoring books 


In this chapter I will review some of the 


works of Shaykh Abd al-Mahmud al-Hafyan , 


as presented in public as a Sufi Sammani 


production in the libraries. 
By reviewing some of the Shaykh's scholarly 
works, I draw some conclusions on the 


contributions that the Shaykh made, and how 
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this impacted on the society of the 20% 
century Sudan and beyond. 


Add to the above of al-Hafiyan, scientific 


contribution to fariq, is the so many of the 
manuscripts, covered the areas of the fariqa's 


pioneers biographies, figh, hadith, and poems. 


Prophesies come true 


In the following lines and during the 1960s he 
has read the Muslims situation and has come 
with these prophesies: 
Never harmed the Islamic dawah_ in 
history, other than what has descended of 


disasters and ordeals, as of what is being 


who thought the harshness and hardship: 
is jealous to the right, and the hardship of 
heart and lack of courtesy or misconduct: 
is strength in the right, and the filthy of 
the tongue, and turpitude of morals: is 
malice to the enemies and rage to the 
infidels. The one recites the Qur'an but it 
will not reach beyond their throats" mere 
talk, taq hank", the one gets out of 
religion, as the shara get out of the geen. 
Despite this, the faith to him is what he 
said, and except this is innovation and 
misguidance. And the creed is what he 
believes if you asked him about the bases 
of his aqeeda, exhibits and displays a 
disbelieving and utters hajarn. And we 
seek refuge of Allah from knowledge 
which does not benefit, and from the heart 


that does not entertain the fear (of Allah)°’ 


57 See Abd al-Mahmoud al-Hafyan. al-Shaykh Abd al-Qadir al- 
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harmed and hurtled with such preachers 





Gentle dialogue with his father 
Shaykh Abd al-Qadir al-Jayili no doubt has led 
a prophetic school, that graduate student 


armed with the taste-certificate, based on the 


experience taste. His righteous son al-Hafyan 


(1919-1973), the writer of al- Nadharts, has 
emphasized this fact as in the following 
dialogue: 

While concealing my interest I debated him 
the idea of receiving the i/m, in one of its 


formal and official institutes, this was in the 


year 1927. Knowing my desire and motive, he 


said to me: 

‘You will never find the knowledge that you 
lack here' said he. 

'The institutes are organized and the study 


there is so formal’ I said. 


Jiayli Hiathu wa Atharhu, p: 220. 
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‘IT won't let you feel, with confusion in your 
study as long as you're with me here' he said. 
I concealed the real target (the certificate) 
"the masid is so full with the fuqara as well as 
students, and you may get busy of me, 
because of them, or I may get busy of you, 
because of them' I stressed. 

'They are part of your educational method, so 
keep patient with them, and you may gain 
courtesy and manners in their company, and 
here nothing of knowledge will be passed 
you, till you gained it" emphasized he. 

'There is no organized certificate in the 
informal study’ I said. 

And here went in an unusual, but strong 
glance and said: 

'O my son what the paper (certificate) serves 
you? Learn the ilm for Allah, and He will 
suffice you. And the person obtaining to the 


certificate did not indicate that he is alim, 
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maybe the certificate among the sons of this 
age a veil, of the true authentic knowledge, 
and then whatsoever highest degree of the 
certificate reached, is no more than a paper. | 
look forward to you gaining al-Shihada al- 
dhawgiya the tasteful certificate, from the 
educational college, that joint by the 
prophetic school, in which the human 
graduates asinsan al-rabani, the divinely 
human, and you are here with me, in one of 
the prophetic education colleges, which 
intakes theulama"andnon-ulama", and 
the ulama" are invited to join and being 
graduated from, with more certainty, mainly 
the certificate-holders who suffice with the 
name of knowledge, and of the ulama with 
their attire. O my son let me of stating the 
certificate paper, and find yourself a set of 
foot, to gain a sublime noble certificate, from 


the kiraam barara, Honourable and pious*®. 
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'/im al-Nadhrat is the science of the opening, 


warid, /lm laduni, and gifted science. Among 


the most wide published and circulated 
books of al-Hafyan are the followings: 


1. Kitab al-Wasyyia- the Bequest, with six 
editions, including an English edition. 


2. Egalat al-fikr. 
3. Shaykh Abd al-Qadir haiyyatuhu wa 
atharuhu. 


4. The series of Nadharat fi al-Tasawuuf 


allslami, perspectives on Islamic Mysticism- 
come into tenth volumes, respectively as 


follows: 


1-The first part: Al-Tasawwuf al-Islami al- 


Mustalah wa al-Mafhum. 


58 Abdulgalil. A. Salih. The Sammaniyya. Op.cit. 
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2-The second part: Afwarr al-Tasawuuf al- 


Islami. 
3-The third part: Al-B'ia wa al-Sama‘ae. 


4- The fourth part: Mawasim wa Araf. 

5-The fifth part: 7uhur wa salah- The purity 
and prayer. 

6- The sixth part: Al-Tasawwuf al-Islam i [al- 
Manhaj| 


7-The seventh part: Al-Tasawwuf al-Islami 
[al-A ta}. 
8-The eighth: Qadaiyya al-Erffan al- Sufi -1 


9-The ninth part: Qadaiyya al-Erffan al- Sufi- 


ZA 
10- The tenth part: References’. 


Manuscripts 


59 Abdulgalil. A. Salih. The Samméaniyya. Op.cit. p315 
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11-Ashykh Muhammad b. Abd al-Karim 


Haiatuhu wa atharuhu. 

12-Ashaykh Ahmad al-Tayyib b. al-Bashir 
Haiatuhu wa atharuhu 

13-Ashaykh Abd al-Mahmuh Ashaykh Nur al- 
Daim Haiatuhu wa atharuhu 

14-Usul al-Figh ruia mua'srah.. two parts. 
15-Thani Ithnin. 

16-Dawarn al-Falk bi idat al-Halk bi jiwar 
ruait al-Nabi wa al-Malk. 

17-Fi Sabil al-Haq sual wa jawab. 

18-Aqbas min al-Marifa. 

19-Al-Qadim al-Jadid. 

20-Antum al-Ala'lun. 

21-Hadith al-Abbrrar. 

22-Hiliyyat al-Irfan. 

23-Sharh Qasidat al-Sir bi al-Arawah. 
24-Afdal al-Kalim. 

25-Alsharatu wa al-Minhaj. 

26-Al-Dur al-Nafis fi Sharh Risalt Fadl Ahl al- 
Hadith. 

27-Amr al-Hakim wa Athruhu fi al-Tashirae. 
28-Al-Niyyat wa Athruhuh fi al-Ama'l. 
29-Al-Basmala wa Ahkamah. 

30-Nasamat al-Ashar [poetic diwan]. 
31-Al-Nadhm al-Badiae [poetic diwan]°° 


60 Abd al-Mahmud al-Hafyan. Al-Wasiyya. Khartoum, 2007, p-19/20 
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Al-Wasiyya 


The book of al-Wasiyya is one of the most 


significant books penned by Sudanese Sifi 


throughout the different epochs of the Sufi 


doctrine in Sudan. Before handling the book 
in more details let's see how the term is 


defined. 
What is al-Wasiyya? 


A bequest (Wasiyya) or will is defined as a 
transfer to come into operation after the 
testator's death. The testator is called Musi, 
and the legatee or devisee is called Musa lahu, 
and the executor is called Wasi. It is a 
spiritual testament of a man enabling him to 
make up his shortcomings in the worldly life 


and securing rewards in the Hereafter. 


According to the Shar'iah, one is entitled to 
make a will for one-third of one's property 
and not beyond that so that the rights of the 


legal heirs are not adversely affected. 


"Again, the principle on which the legality of 
a testamentary disposition is based being in 
defense pro tanto of the rights of heirs 
generally the law requires that such 
disposition should be for the benefit of non- 


heirs alone. 


"A further reason why a bequest in favour of 
an heir is not allowed is that it would amount 
to giving preference to some heirs over 
others, thus defeating the spirit of the law 
which has fixed the portion of each in the 
inheritance and causing disputes among 
persons related to one another. If the other 
heirs consent to a bequest to one of them or 


to a bequest of more than one-third of the 
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estate, the above reasons no longer hold good 


and the bequest as made will be valid" 


(Abdur Rahim, The Principles of Muhammad 


an jurisprudence, pp. 311-2). 


It is, however, preferable and most advisable 
not to will away the property if the legal heirs 
are poor, because it manifests benevolence to 
the heirs who have superior claim to it from 


the relations in which they stand. 


Another principle which is observed in case 
of bequest is that the proprietary right of a 
legatee in a bequest is established if he 


accepts it®!. 
The translator words 


This is no ordinary text nor is the Bequest an 
ordinary bequest of the worldly chattel of a 


deceased person. And for that matter the 


61 https://www.iium.edu.my/deed/hadith/muslim/013_smt.html 
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Bequest is not addressed to ordinary people 


but rather to “the beloved”, the sons and 


devotees of AL-SHAYKH ABD AL-MAhMUD 


b. AL-SHAYKH AL-JAYLI AL-HAFYAN who, 


though dead in body, is very much alive in 
spirit and the teachings he left behind to his 
beloved in the Bequest, which they very 
much adore and very much respect. The text 
is clear, compact, lucid, subtle, captivating, 
and compelling; flowing like sweet clear 
nectar that the reader almost tastes. But 
being what it is, the work of a very learned 
Muslim scholar, through the pen of a very 
unique and eminent spiritual leader, the 
Bequest is easy to read but very difficult to 


comprehend the endless hidden meanings of 
Sufi words in the Arabic Language where 


there is much that is beyond the simple 


dictionary meaning of the words. Indeed it 
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was my desire to study the text, word by 
word, sentence by sentence and paragraph 
by paragraph with the late Shaykh Abd Al 
Jabbar Al-Mubarrak, may Allah bless his soul, 
whose introduction does much to _ help 


understanding the author and text®?. 


Sharia for Sufi Muslims is the base of their 


belief, laws and practice. Haqiga is the 
essence, the fundamental truth that leads, 
through worship, devotion and the love and 
fear of Allah, to the knowledge and 
recognition of the Divine, Allah. It paves the 
way to harmonious living in this world and to 


eternal bliss in Paradise. Thus to describe 
Sufism simply as mysticism and Sifis only as 
mystics is to deny both their base and their 


legitimacy. The hagiga of the Sufi Muslim 


2 Abd al-Mahmud. Al-Hafyan. The Bequest. P.7 
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cannot exist without the Qur’an and the 


Sunnah (Prophetic traditions). 


This translation of the Wasiyya. The Bequest, 
is but an approximation of the deep yet 
elegantly and lucidly stated meanings of the 
sharia and the haqiga of Islam. It addresses 
not only the followers of the Samaniyya 
Order, or even all Muslims, but all men and 


women, young and old, who care to listen to 


the advice of a noble spirit and a great Sufi 


Muslim, whose influence transcends his time 


and place®?. 


What is to be understood from this book ‘al- 
Wasiyya' is that its material is the essence 
and summary of what the author has 
accepted to himself from the patterns of legal 
conducts, also of the noble of manners of 


63 https://kitaabun.com/shopping3/bequest-wasiyya-shaykh-hafyan- 
samaniyya-order-p-1784.html 
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what he wanted to be left to those comes 
after him of his offsprings and murids. For he 
meant to remain his lovers as well as murids 
with the essence of his ever scientific and 
practical experience. And in that [al-Wasiyya| 
he summarized to them the happiness of the 


two worlds if they stick to. 


This book is on the line of the books of [the 
deed of the day and night] of the salaf, but it 
includes of the educational instructions its 
highest and sublime, moreover, it has been 
written in a chosen language, that made 
professor Abd Allah al-Tayyib [the then dean 
of the college of Arts] to say: "This book is 


one of the rare of what I have read". 


The most striking point in this rare book and 
from the outset is the Shaykh's vision, for he 


begins with the emphasis of the reality which 


has been away 4s from many people; which 
is the death. For the shaykh the death is 
another upbringing and a beginning to a new 
stage, Moreover 4%: from the wayfaring 
stages, upon this we find him wrong whoever 
thinks that the death is [losing and plixsly <li], 
instead of in a firm and insightful knowledge 
hold the belief that the death is a daily matter 


to the Real Allah tala, on which He [Allah] 


transforms His servants near to Him, and it is 


[death] not more than [a renewal gall syuss 


SA yaNl alyll spol gba pti 9] 2 


Shaykh Abd al-Mahmud_al-Hafyan has 


written several numerous books and I have 
read part of them. They are all full of i/m, and 


lofty Islamic spirit. They were characterized 


with rhetoric as well as eloquence, which 


65 
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proved that he is a sea full ilm and 
knowledge. In these authoring books, you 
find yourself before a pouring precious flood 
in ilm, haqiga, sharia, creed, language, 
literature, philosophy, and all genres of ilm 
and gnosis 

In an article that has been published in al- 
Aiyyam newspaper issued on 11/3/1984, on 
the occasion of the cultural festival to the 
Central Region, in which the book of al- 


Wsiyya has been described, the researcher al- 
Tayyib Muhammad _al-Tayyib as a unique 


book in its chapters, as well as in its style. 

And the well-reputed Sudanese _ scholar 
professor Abdallah al-Tayyib who introduced 
the book to the readers has said that the book 
[al-Wasiyya] is one of the rare books that he 
had ever read. He gained 50 copies of it, and 


distributed it to his students and presented 


the rest to the University library [Khartoum 


University]°° 


Another significant contribution of al-Hafiyan 


is his masterpiece al-Wasyyia, the Bequest, 
which was translated into English more than a 
one time. The following is extract from al- 
Wasyyia (2012:19): 

It is incumbent on you, my sons and devotees, 
to review your deeds, take stock of your words 
and examine them in the light of Truth. If they 
outweigh in His scale stick to them and if they 
under-weigh abandon them. This is because 
the combination of truthful deeds with eternal 
knowledge and good conduct is the apparent 
picture of the complete love of Allah and His 
Messenger. It is the ornament that remains 


and adorns when all others vanish and fade 


66 
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away. SO wear my ornament in measured 
perfection, forever I will live with you®’. 
Ahmad Suliman was the first-class reader, had 
the tendency of writing more than speaking. 
He saw between my hands a book of small size 


which is [al-Wasiyya], of the revered Shaykh 
Abd al-Mahmud al-Hafyan . The book was 
presented to me by his son, the university- 


graduate khalifa our shaykh al-Jayli Abd al- 


Mahmud. It has been taken from me by 


Ahmad Suliman, who came to read it in a day 


and night. He [Ahmad] has much told me with 
the reality of the magic rhetoric of al-Hafyan 


style, while said with the tongue of the 
Gnostics: "by God, the language of this book 
[al-Wasiyya] more certainly is from the 


receiving world of the spiritual tastes, coupled 


67 Abdulgalil. Sali. The Sammaniyya. Op. cit., p314. 
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of what is shown of the steadfastness in the 
sciences of certificates. Further [may Allah 
descend the mercy upon his soul]: this 
language [of the Shaykh], you may never find 
with its very spirit in [the writings], Abd Allah 
al-Tayyib or Faraj al-Tayyib®." 

Finally, al-Wasiyya, this great ever-living 


treatise has been dictated by Shaykh Abd al- 


Mahmud al-Hafyan while in his death bed to 


his two sons’ shaykh al-Sammani and shaykh 
al-Jayli who in turn has written it on his 
behalf. 

Al-Wasiyya represents the core of the 
contemplations and reflections of the scholar 


and thinker shaykh al-Hafyan . By the time 


that the Shaykh has uttered the last phrases of 


68 Omer. Bashir. Man Yansif wad al-Nas al-Samhin Ahmad Suliman man? 
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his Wasiyya, his soul has ascended to its Lord 


and that was in 1973. 


gic 2 


Al-Nadharat 


The series ofNadharat fi al-Tasawuuf 


allslami, perspectives on Islamic Mysticism- 
come into tenth volumes, respectively as 


follows: 


1-The first part: Al-Tasawwuf al-Islami al- 
Mustalah wa al-Mafhum. 


2-The second part: Afwarr al-Tasawuuf al- 


Islami. 
3-The third part: Al-B'ia wa al-Sama‘ae. 


4- The fourth part: Mawasim wa Araf. 

5-The fifth part: /ahara wa salah- The purity 
and prayer. 

6- The sixth part: Al-Tasawwuf al-Islam i [al- 
Manhaj| 


7-The seventh part: Al-Tasawwuf al-Islami 
[al-A fa]. 
8-The eighth: Qadaiyya al-Erffan al- Sufi -1 


9-The ninth part: Qadaiyya al-Erffan al- Sufi- 


Z 


10- The tenth part: References®’. 
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Shaykh Abd al-Mahmud al-Hafyan in the 


first volume of al-Nadharat series sets the 
end behind his writing to this book, he says in 
its introduction [... but the fundamental aim 
which represents the end of the writing of 
these Nadhart perspectives _is:" the 
attainment with the man to the stations of 
divine highness, after the maturity and 


perfection of the human building, by all its 


domains. That our call to Sufism is in its 


reality is a call to a practical Islamic method. 


And Islam, as is known, is a comprehensive 


faith that includes in its ajlyhl the 


fundamentals and necessities of existence, 
contain the human life with all its spiritual 
and materialistic levels, and of what it 
includes of social-economical civil and ethical 


components”®, 


69 Abdulgalil. A. Salih. The Samméaniyya. Op.cit. p315 
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About the book of al-Nadharat professor, 


Ahmad Ali Muhammad al-Mahdi_ of 


Khartoum University said: " I have read a lot 
of authoring books in Islamic mysticism its 


past, in addition, modern time, furthermore, I 


have taught Sufi sm as a subject during the 


last few years, but I have never found in this 
field as a great book like this one [al- 
Nadharat]. And | think this book represents 
an authentic scientific Sudanese contribution, 
and with all worthily possibly could be added 
to the level of the highest prestigious Islamic 
scientific books in the Arab Islamic as well as 
international level. In conclusion, the book of 


al-Nadharat presents unprecedented 


revivalism to the Sufi thought. It is a 


perspective of Gnostic erudite scholar in the 


70 Abd al-Mahmud al-Hafyan. Al-Nadharat. Op.cit., 
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sciences of haqgigqa and shari'a, on both 


theoretical as well as practical levels.’!. 


Al-Tasawwuf al-Islami al-Mustalah wa al- 
Mafhum 


This is a unique book in Islamic mysticism 
compared with what has been written in the 
past and modern times. No doubt this book: 


1- Reflects a lofty understanding of Islamic 
mysticism as a new science in the Islamic 
religion. 


2- Includes a thorough explanation and 
details of the historical development of the 
tasawwuf from its birth till its appearance in 
its collective form under Shaykh Abd al-Qadir 
al-Jaylani. 

3- The book makes a record of the beginning 


of fasawwuf in Sudan, its significant men, as 


well as their legacies. All these have been 
presented in an accurate unprecedented way. 


4- Furthermore, the book has given much 
more concern to the concept of "Sufi & Sufi 


7 Ibid 
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sm" in addition to its derivation, asserting the 
authenticity of the appearance of the concept 


| 4asawwuf] during the first Hijri century. 


5- Also, the author has concerned with the 
Sufi pioneers who appeared during the best 


three successive centuries, i.e. the first 
century, the second and the third H.A”. 


Tuhur wa Salah Purity and Prayer 


72 Abd al-Mahmud. Al-Hafyan. Al-Nadharat, op.cit, p09. 
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This volume which is the seventh in rank, in 
the series of al-Nadharat, has been devoted 
to the biography of the grand Shaykh Ibn 
Arabi al-Tai. 


The book of Shaykh Abd al-Mahmud on the 


grand Shaykh Ibn Arabi 'Tuhr wa _ Salah 
Isharat wa Ibarat" is a very important record, 
and a worthy required study to whoever 
desires to recognize, and on close the 
biography of Ibn Arabi, as long as the varied 
people of fiqgh schools have disagreed upon, 


from far and near of fasawwuf and its states.. 


Al-Hafiyan writing on Ibn Arabi springs of 
true knowledge and deed, and this is the end 


of just as well as of justice that is close to 


piety”. 


73 Taha. Al-Numan. Bein al-Hafyan wa ibn Arabi. 
https://www.sudaress.com/akhirlahza/144845 
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(ee Raquel cd taiale gage 


To sum up, all the shaykh's authored books 
outpourings with i/m, as well as the highest 
Islamic spirit, in addition, they are 


characterized with rhetoric, and eloquence, 


which in the conclusion prove that al-Hafyan 


is an abundant sea of ilm and knowledge”. 


74 Abd al-Mahmud al-Hafyan. Ndharat, voll-1, p6. 
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Al-Bia wa Asam a the Environment and 
Audition 
In the second volume of his series on 


perspectives on Islamic mysticism Shaykh 


Abd al-Mahmud al-Hafyan wrote: "in its 


collective phase audition is an established 
norm in Islamic mysticism, with variations as 
well as multiply of these areas. As soon as the 
audition is one of the common norms a'raf 
issues between all people in what has been 
known among them by [singing, or music, or 
singing with music]. 
As an illustration of this, here are some of the 
topic-headings in this regard: 
The first section 

¢¢ The environment, its definition, and 

sections. 


¢¢ The abstract environment to the human. 


“* The landmarks of the good abstract 
environment. 

** From the basics of prohibition in the 
Islamic shari'a law. 

** The conditions of the mujtahid and the 
field of ijtihad. 


The second section 

¢* The situation of Islamic shari'a law 
from sa'ma. 

** Sessions of sama’. 

“* The evidence of sama’ permissibility. 

** The situation of the scholar Ibn Hajar 


al-Hitami from sama’. 


Section three 

** Sama’ according to Muhaditheen. 

“* The sayings of Muhaditheen on sama’. 
** The evidence of sama’ prohibition and 


its criticism. 


Section four 
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“* The Faqih and sama’. 

“* The views of those who prohibited 
sama’. 

** The Fiqh Madhabs and their sayings on 
sama’ as well as the famous strongest of 
what has been written and said on 


sama’. 

Section five 

“* The characteristics of sama’ to the Sufi 
S. 


“* The ranks of the sama’ to the Sifis. 


“*¢ The sections of sama’ to the Sufi s. 


** The Gnostics sayings and our views on 
that. 


“* Samples of sama’. 


Section six 


“* The impact of sama’ on Sifis. 


“* The existence and the causes of ecstasy. 


“* The manifestations of ecstasy. 


To the scientists, the environment is what 
surrounded the human of effects, which form 
the earliest reference to some of his deeds, 
emotions and manners. And it is of two kinds: 
physical in addition to abstract environment. 
The physical environment consists of the 
following factors: 

The time, place moreover the human. These 
components in conclusion form society. 
Meanwhile, the abstract environment 
consists of the following factors: knowledge, 
sentiments, tendencies, and ethics. 

It is noticeable that the abstract environment 
does not set on the life without the human, 
for he is the intended goal on the earth 
bearing the trust of succession upon the 
doctrine of tawhid on earth. And it is not a 


secret that time and place are the real 
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circumstances for the establishment of pillars 
of succession, furthermore, the actualization 
of the true purposes out of human creation. 
And of what has of role in the life, so, he 
[human] must be active in the environment 
with its two types, reacted with, and such 
emotion is a proof of life, in addition of every 
sign of sense and feeling. 

The Islamic mysticism is an_ ethical, 
psychological, knowledgeable, existential 
doctrine, to its suluk as well as adherence 
both human and jinn are invited, for the 
actualization of the servitude, which in turn 
is the cause of the divine obligations, which is 
the purpose of the all human and jinn 


creation. 


A'raf wa Mawasim 


While in his book A'raf wa Mawasim which is 


one of the Nadharat series Shaykh al-Hafyan 


states that the seasons in Islamic mysticism 


environment of varied and multiple ways and 
paths, and when the Sufi norms are multiple 


and varied as well as the seasons are 


repeated and multiple. 


However, Shaykh Abd al-Mahmud al-Hafyan 


has discussed many issues outset the volume 
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with giving definition to the meaning of 
norms and their place in Islamic law, 

and then he debated the bi'a, as well as the 
forms of sam'‘a and dhikr. Moreover, he 
discussed the rosary and its use, in addition 
to the issue of the Shaykh's visitation, besides 
the alms provided by the visitors. Moreover, 


the Shaykh debated the issue of incantation. 


Also, he debated the issues of Sufi retreat, 


asking help istigastha, intercession, standing 
up for the Shaykh and hand-kissing, adding to 
these he also tackled the areas of carrying the 
banners, mounting with the belt, building 
round the graves, the blessing of the place, 
wearing the cloak, awrad, its meaning, 
source, and its effect. 


In the second part of this volume Shaykh 


Abd al-Mahmud_ al-Hafyan moreover, has 


handled another important issue in Sufi 
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teachings, which is the concept of al- 
Mawasim lit. the religious seasons]. He 
initiated this part by providing definitions to 
the concept, and then went on giving 
examples to the most well-known religious 
festivals or seasons such as eid al-Fitir, eid al- 
Adhah, the prophet birth Mawlid al-Nabi, Isra 
and Miraj, prophetic migration, and finally, 
Hawaliyyat  al-Mashaikh, the  awalyyia 


anniversaries. 


In thorough discussion equipped with proves 
and scientific pieces of evidence from reliable 


sources the Shaykh has come out with four 
situations in regard to the norms in Sufism, 


as follow: 
1- The situation of those in favour of these 
norms, they defended it with proves and 


pieces of evidence. 
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2- The situation of those on the opposition 
side, this group denied the existence of the 


norms in the land of Islam. The advocates of 
the group saw in such Sifi norms as 


innovations, as well as misguidance, which 
the Muslims ought to change with all means 
of change. 

3- The situation of the truth-seekers on the 
battlefield of these issues, those who are only 
searching for the right to prevail. 

4- The situation of the bulk of people who 
were occupied with their properties and 
families as well as the gaining of their 
sustenance forlooking back to any single 
issue that occupies them of what they were 
occupied with, till they reach the point of 
which they never care of such issues, in their 
eyes, it is equal the existence of these norms 


or its non-existence. 


Shaykh Abd al-Mahmud believes that these 


norms have been established in the Islamic 
mysticism environments with their physical 


manifestations. And these norms are similar 


in their features in all Sufi environments on 


its different times, as well as their human 
variation with the share of its common 
behavioural doctrines in the entire Islamic 


world. 


Shaykh al-Hafyan wrotethat the guides and 


the murids ought to be aware of what 
concern these norms also the seasons' 
festivals, till they realize that their 
commitment to the path has already been 
done on authenticity as well as originality. As 
for those who are in doubt and suspicion 
towards the acceptability of these norms and 
season, what they possessed of a knowledge 


of what they agreed upon such topics that we 
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handled in this book may lead them to the 


truth, and then the belief on the correctness 


and tolerability of what the folk [Stfis] on. 


As for the people of certainty and insightful 
knowledge of what we say, they may increase 
with certainty and knowledge, over all those 
endowed with knowledge is the All-Knowing. 


Ijalat al-Fikr 


Methods for predicting first sighting of the 
new crescent moon have been around since 
the time of the Babylonians and maybe 
before that. The earliest methods depended 
upon parameters such as the age of the Moon 
(Age) and the time from sunset to moonset 
(Lag). In Medieval times the methods became 
slightly more _ sophisticated, and _ they 
included more technical parameters such as 


ecliptic latitude and longitude. 


In the twentieth century empirical methods 
have been developed based on functional 
relationships between the arc of light (ARCL), 
arc of vision (ARCV) and the relative azimuth 
(DAZ)’”>. 

Sighting of the Ramadan crescent can be 
achieved by three methods: Through 
telescopes and binoculars; using astronomy; 


or viewing with the naked eye”®. 


The revivalist Shaykh Abd al-Mahmud _al- 


Hafyan authoring book which he named 


"Ijalat al-Fikr" considers one of the great of 
his contributions in terms of debating Islamic 
teachings controversial issues, which for 
years was and still argued by Muslims 


scholars. 


75 BD Yallop. A Method for Predicting the First Sighting of the New 
Crescent Moon. 
https://dosya.diyanet.gov.tr/EAPDosya/EAPYayinDosya/M38.pdf 

76 https://www.arabnews.com/node/1302826/saudi-arabia 
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Al-Hafyan in his introduction to the book 


writes: "and one of the issues that have 
received abundant discussion with such 
open-wide views, and caused much confusion 
of thought, while some have denied, is the 
issue of fasting and _ breakfasting [of 
Ramadan]. So, the majority of Muslims in the 
entire Muslim countries live the life that the 
environment has imposed upon them and the 
society drives them out to. It is alive that 
essentially confine in the concern of seeking 
the sustenance and work of living, as well as 
of improving their states scientifically and 


practically. 


And rarely the time may serve them through 


which they seek legal science or have the 
interest understanding of religion. And if the 
time opportune to some of them, impatience, 


as well as weakness of determination, adding 


to the soul shunning away, its breakdown, 
beside the running after the lusts, may come 
to stand as obstacles for the continuity of 
pursuing further [i/m]. Such a matter made 
the bulk of the Muslims do not care much 
about this domain rather, more than those so 
great numbers of them neglect the basics as 
well as the necessities of the legal rulings. 
People are so busy seeking the legal science, 
while the educated among them you confined 
themselves on the’ track’ of his 
specialization.... 

Thus, of the sciences that Muslims, except the 
few have ignored the science of the crescent 
moons horizons mawagqit and confirmation, a 
legal confirmation upon it be requisite by 
legal rulings that the law has pledge by the 
sighting these crescent moons. And so a lot of 
people thought that the crescent moon 


sighting in the sky is confined only to the 
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time of the righteous salaf, never recognized 
the observatories and the astronomy science 
as the today scientists do. And as for the 
progress in science, and then the distances 
have shortened and the sky becomes so near 
to the earth, there is no need for the people to 
look for the crescent moon sighting in the sky 


in astronomy, for the specialist is a 


sufficiency answer that worthy of the caring 


with the crescent moon matter issue. 


Al-Nadhm al-Badae fi Madah Taha al- 
Shafae 


As the love of the prophet is ripening fruit in 
the hearts of his lovers, and through which 
the doors being opened. Nevertheless, love is 
a hidden matter and mysterious meaning 
dwells in the hearts, however, it is a must 
that it has a sign and to it indicates, as well as 
marks to it guide, for there is no love that 
bones join, and there is no love that the 
hearts know thoroughly but is upon it has the 
manifestations of signs and good tidings. 

And from these is the al-Mustafa love, who 
the Truth [Allah] has made a sign for the 
perfection of IMAN , and from the Dayian 
[Allah], mark for the nearness. For it has been 


narrated in the authentic hadith [None of you 





will have faith till he loves me more than his 
ownself, his children and all mankind]. 

Thus, the messenger's lovers in their love 
have utilized many ways of expressions in 
the course of this love: 

“+ Some of them have followed the way of 
sending blessings upon him. 

“*Some of them have _ followed 
his Sunnahand to him, they have 
affiliated. 

“* Some of them have composed poetry 
and to him, they have pointed out. 

“* Some of them have meant his traits, 
lofty qualities and to which have they 
committed. 

«+ And some of them have traced the path 


of his eulogy”’. 


77 Abd al-Mahmud. Al-Hafyan. al-Nadhm al-Badae fi Madah 
Taha al-Shafae. Khartoum, 2005, p-19. 
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As for me, and in the love of al-Mustafa I have 
followed all these paths; nevertheless, the 
praising of the prophetic janab has occupied 
wide space from the gardens of arts and 


thoughts in the Islamic field, mainly on the 


writings of my master ustaz shaykh Abd al- 
Mahmud Nur al-Daim. 


However, by this Gnostic [Abd al-Mahmud] I 


have taken a guide, and from his cup, I have 
turned full, and by his love, to Allah and his 
messenger, I have taken a model. And I have 
taken the way method of the messenger 
eulogy. I have named this [diwan] al-Nadhm 
al-Badae fi Madah Taha al-Shafae”®. 


The diwan book of al-Nadhm al-Badae fi 


Madh Taha al-Shafae to shaykh al-Hafyan has 


78 Ibid: p-20. 
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drawn the concern of Arabic language 


researchers in general and _ academic 
researchers in particular. The core theme of 
this diwan is the Arabic language as well as it 
is strongly interrelated to the other majors 
such as rhetoric, Arabic literature, poetry, 
prose, in addition to other topics that 


concern the researcher in the field7?. 


%DI%86-%DB%A7T%DI%BA%DI%8E%D8%B8%D9%85 
YDE%VA7T%DI%BANDB%AB%DB%VAFRDI%8BA%DB%BI- 
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Chapter Seven 





An anthology of his Sufi thought 


The essence of Shaykh Abd al-Mahmud _al- 
Hafyan in the Sudanese philosophical Sufi 
thought could be easily found in the issues that 
he has treated reflecting his own reading and 
contribution, which stems from his own 
experience as a guide and revivalist Sufi 
scholar. Throughout his authoring books, he 
debated and presented issues such as_ the 
meaning of the Sufi doctrine, life, death, 
freedom, guidance, guide, murid,  bia'a, 
wayfaring, suluk, the will, fana, baga, tahali, 
tajali, takhali, wajd, etc in new form and 
meaning. These issues and many others will be 


thoroughly presented in this part of the book. 


Between al-Hafyan and Ibn Taymiyyah on 


the concept of fasawwuf 


And through the scholars, the concept of 
tasawwuf has become of common wide fame, 
and consequently, the term Sifi has also 
followed on that line. This has made the concept 
recognizable and known after the second 
hundred. This is not to be understood that the 
concept did not know or gained fame only after 
the third-hundred, as Ibn Taymtyyah misleading 
phrase in which he says:"As for the term 
Stfism, it was not so famous in the third 
centuries; rather the speech on the term had 
been after that" has been circulated by the 
Wahabis. While more than of the Imams and 
Shuyukh have said their views on the concept — 
tasawwuf- among those Imam Ahamd b. 
Hanbal, Abi-Suliaman al-Darani, and some 
others than them. It was narrated that Sifiyan 
al-Thuri and al-Hasan al-Basri had spoken on 


the concept of fasawwuf in their speech*®. 


80 Abd al-Mahmud. Al-Hafyan. Ntharat fi Atasawwuf. Op.cit., p 101. 
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The saying of Imam Ibn Taymiyyah that the 
tasawwuf was not famous during the three 
centuries is not true. And it is clear out of his 
speech on the matter is to say that the three 
centuries, which is the hadith®!, comes to inform 
of the best centuries, and consequently tries to 
prove, that the concept was not famous in the 
best of centuries, which ought to be understood 
that it is an innovation, however, the people 
ought to avoid. Thus, the Wahabiyya have 
understood the phrase as such. While the 
historical reality for the Stifis emphasized, and 
from the books of the tabaqat assigned to them, 


that the term fasawwuf has been known before 


the end of the second-century hijiri, as in the 


81, Abdullah ibn Mas’ud reported: The Prophet, peace and 
blessings be upon him, said, “The best people are those of my 
generation, then those who come after them, then those who 
come after them. Then, there will come people after them whose 
testimony precedes their oaths and their oaths precede their 
testimony.” 


Source: Sahth al-Bukhart 6429, Sahth Muslim 2533] 
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stories of the nobles of fasawwuf. And I —al- 
Hafyan  - have stated seven of those Sifis, 
fortunately, all of them had died before the 
second half of the second —hundred except Aba- 


Hashim al-Sifi® . 


The concept —fasawwuf- has been stated by 
more than of the Shuyukh and Imams, for 
instance, Imam Ahmad Ibn Hanbal [d.240 H], 
and Imam Aba —Suliman al-Darani [d.210 H]. 
But, Imam Ibn Taymiyyah has forgotten to 
state, that the speech on fasawwuf as a concept 
has been conveyed before Imam Ahmad and 
Imam al-Darani for more than a hundred years. 
That Imam al-Hasan al-Basri [d.110. H] has 
knowledge about the concept and has been part 
of his speech. 


So, presenting this matter — fasawwuf- as a 


concept in the context of Imam Ibn Taymiyyah 


.2Abd al-Mahmud. Al-Hafyan. Ntharat fi Atasawwuf. Op.cit., p 10 ° 





does not negate its truth or correctness, rather it 
is the reality to say that the three centuries do 
not elapse till the fasawwuf pillars have been 
established and turned solid knowledge, as well 
as of wide fame. Therefore, books by its Imams 
have been written mainly al-Muhasabi, al-Saqti, 
Abu-Talib al-Nakhshabi and Amru Ibn Othman 
al-Maki, Abu-Suliman al-Darani, Sutfiyan al- 
Thuri and al-Fadil Ibn Aiyyad. Those imams 
have left behind for their students' a huge wealth 
in the science of suluk, self-education, and the 
figh of travelling to Allah. These have been 
culminated by Imam al-Juniyd who has to 
widen the scope, decoding its — fasawwuf- 
symbols, and connected to sharia and haqiqa, 
while in a unique style, he —al-Juniyd- has stated 
its adab, and rulings, and because this he has 
nicknamed the Imam of fasawwuf and _ its 


Shaykh. 


In conclusion, what is to be restated is that the 
concept of tasawwuf has been recognized before 
the end of the first hundred of Hijra, and turned 
of wide fame before the end of the second 
hundred, while its rules and people's speech on 
its adab, figh, ahwal and magamat has been set 
before the end of the third hundred. Thus, the 
attribution of its birth and fame back to the best 
of the three centuries. And for this, scholars, as 
well as historians, have considered it part of the 


sciences of the Islamic religion®. 
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The Islamic mysticism 


According to Shaykh Abd al-Mahmud _al- 


Hafyan , the Sufi doctrine is: «An educational 


method of conduct upon the path of truth 
coupled with the sincerity. With it, the 
perfection of morals is to be realized, and in 
the heart of its wayfarers thrown the lights of 
knowledge, the existence's realities, as well 


as the divine manifestations, to what makes 


85 Ibid: p206. 
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for the wayfarer a criterion or proof in his 
life» 8° 


We have said [doctrine] and by it we mean it 
is a method and path. 

We said [suluk] and by it we the wayfaring as 
well as the work in this path. 

Our saying [educational] and by it we mean 
the feature of this wayfaring moreover its 
end. 

Our saying [upon the path of truth], by it we 
mean the commitment of this wayfaring with 
the sharia of the Haq. 

Our saying [with truth] by it we mean the 
sincerity and distancing away of whim. 

Our saying [by it is the perfection of morals], 
this is the output of the product in the 
domain of _ purification and _ spiritual 
elevation. 

[in the heart of its wayfarers thrown the 
lights of knowledge, the existence’s realities, 
as well as the divine manifestations, to what 
makes for the wayfarer a criterion or proof in 
his life] This is the outcome or product of the 


Sufi sm meaning in the domain of 
knowledge and wisdom. 


86 Abd al-Mahmud. Al-Hafyan. Nadharat. Voll-1, op.cit., p289 
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The guided shaykh 

The guidance is a branch of dawahin Islam 
and its realization presents one of 
the sharia objectives. Thus, it is believed that 
there is no guidance without a guide mainly 
in the domain of religion and figh, in the 
Quran Allah tala says [It was not necessary for 
the believers to go forth all together (to 
receive religious instruction), but why did not 
a party of them go forth that they may grow in 
religious understanding, and that they may 
warn their people when they return to them, 
so that they may _ avoid (erroneous 
attitudes)] [surah 9:verse 122]. And Allah 
says: [the One who created in six days the 
heavens and the earth and whatever lies 
between them, then He positioned Himself on 
the Throne. (He is) the RaHman (the AIl- 


Merciful, Allah). So ask about Him someone 


who knows] [Surah al-Furgan verse 59]. And 
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Allah says: [(O Muhammad !) Those are the 


ones Allah guided to the right way. Follow, 
then, their way, and say: 'I ask of you no 
reward (for carrying on this mission); it is 
merely an admonition to all mankind.'| [Al- 
An'‘am, Ayat 90]. 

And Allah also in the Quran says: [Musa said 
to him, “May I have your company so that you 
teach me some of the rightful knowledge you 
have been given.” [al-Kahf: verse 66]. 

And the prophet in the tradition that has 
been narrated by sayyidan Abu-Huriyyra 
Abdr-Rahman b. Sakhar says: ["Whoever 
takes a path upon which to obtain knowledge, 
Allah makes the path to Paradise easy for 
him." | 

It is strongly stressed that i/m only ought to 
be asked from the scholars of specialization, 


those of the guided shuyukh. However, what 





has been stated above regarding the 
originality of taking shaykh as a guide, have 
been taken from infallible sources [Qura'n 
and Sunnah]. They have come to indicate the 
necessity of the guided shaykh, as well as the 
preaching scholar, who honoured by leading 
the pious, those who hasten to the good 
deeds, and spending as a source of nearness 
to Allah, and further compete in what pleases 
Allah. 


However, it has been’ proved _ from 
the sirrahof the Chosen [Muhammad], 


furthermore, of what has been illustrated in 
the Holy Qur'an, that the messenger is the 
infallible guide, and the Murtada [the pleased 
one| imam for the whole people, and he - the 
messenger- has given of himself the good 
model, and on passing away left to the people 


the book of Allah and the Sunnah, which 


the ulamathe prophets’ inheritors to the 
people articulate. Thus, the inheritance of our 
messenger is the ilm, with its two kinds: 

1- [lm of usool [lit. the science of principles]. 
2- Ilm al-Wisool {li. science of attainment]. 
And whoever does not verify or turn well- 
versed in the science of usool, he will not be 
in a position to realize a thing inilmal- 
Wisool. And to the Islamic religion, there are 
three basic components: 

1- Agida, the creed. 

2- Shari'a, Islamic law. 


3- Hagigqa, the reality. 


** So, there is no argument that the Islamic 


creed is of the fundamentals of Islam. 
Thus, to these usoola science in which 
the qualified scholars have specialized 
on. In the history of Islamic science 
there are shuyukh, imams, and guides, to 


those who come after them, taking from 





their doctrines, the way of their 
thinking, also, of what have realized 
of ilm, a follow path, and a method that 
they deny less imitate, and a guide with 
a full of mouth, and without disdain will 
say that his shaykh in aqida is: 

** Imam al-Ashari 

“* Al-Maturidi 

“* Abu-Ismail Abd Allah al-Harawi_al- 
Ansari 


“¢ Abu-Ali al-Jibai»®’. 


«Sheikh Abd al-Mahmud al-Hafyan , a 


grandson of Alustaz Abd al-Mahmud Nur _al- 


Da'im says that the best karama that should be 
performed today is: to follow the right path , 
the straight path that leads one to know about 
Allah Almighty this is based on the idea that 


87 Abd al-Mahmud. Al-Hafiyyan. Al-Nadharat. Voll-1, oup, cite., p-297. 
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in today is world with all the usual agents of 
evil besieging Man anyone who can escape 
their clutches would be performing a type of 
karama . The traditional members of the circle 
of evil were gluttony, envy, anger temptation 
etc. Today agent of evil become adept at the 
art of propagating massive evil through the 
help of extremism and fanaticism .Therefore 
escaping from all those agents would be a feat 


no- less than performing a big- scale karama».*® 


Suluk and Salik 


One of the issues that shaykh Abd al- 


Mahmud al-Hafyan has discussed in detail in 


volume one of his series of Nadhart fi 
Atsawwuf al-Islami is the issue of Sayr and 
suluk. Before handling the issue, it behooves 


in first place shed some light on the two 


88 Abdulgalil. A. Salih. The Sammaniyya. Op.cite. 35. 
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concepts i.e. Sayr and suluk, as been argued 
by some researchers and scholars in Islamic 


mysticism. 
Meaning of Suluk and Salik 


You shall most certainly journey from stage to 
stage. 

Al Quran, [8]4:19 
Those who attain faith and do righteous work: 
blessedness is for them, and a_ beauteous 
station will be their journey's end. - [13]:29.. 
between them We had appointed stages of 


journey in due proportion: travel therein, 


secure, by night and by day. - [34]:18 
Sulook or Suluk, as a noun, means pathway, 
and specifically refers to a spiritual pathway. 
As a verb, it means to walk or journey upon a 


pathway, to travel on road. 


The term Suluk when related to Islam and 


Sufi sm means to walk a (spiritual) path (to 


God). Suluk involves following both the outer 
path (exoterism /shariah) and the inner path 
(esoterism/haqiqa) of Islam virtuously. Suluk 
also involves being ardent (passionately 
eager) in the search for God or said in 
another way, to attune with Divine Will, to 
decipher The Signs of God, the Ultimate 
Truth, understanding the _ self, and 
understanding the essential meaning of life, 


particularly of one's own life. 


The word Sulook is derived from the Qur'anic 
term "Faslooki" in chapter 16, An-Nahl (The 
Bees), verse 69:Faslooki subula_ rabbiki 
zululan (engage in the paths of your Lord 
made easy [for you]). A person who is 


engaged in this spiritual path is called Salik. 





The terms Sulook and Salik are usually found 


in relation to Sufi sm. The term Salik is also 


used for the member of a particular Sufi 


order or tariqah. 


In his writing, The Hundred Steps, Shaikh 


‘Abd al-Qadir as-Sufi ad-Darqawi wrote: 


Suluk is the science of all the internal 
elements of the Way. The Salik is the one who 
cements himself in the knowledge necessary 
to prevent madness. When the time comes 
that the Heart moves and Love is awakened 
in it, and the center of the creature is 
possessed by the winds of desire and the 
torments of yearning. 

When the world and all of its things are 


converted to torment and test for the seeker, 
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suluk guides the walker to wisdom, so that he 
can avoid rushing when it is necessary to 
restrain himself, and make possible a valiant 
action when it is tempting to abandon 
oneself. Suluk is the means through which it 
is possible to benefit from Yadhb (attraction) 
without turning into a Majdhub; mad for 
Allah: that is: there is attraction - that is 
essential - but one avoids defenseless 
attraction. This means that one can have the 
experience without being condemned to the 


station. 


Our Way is to be Salik-majdhub. Externally 
sane and internally mad for Allah. Externally 
sober and internally intoxicated. Externally 
suluk is to change bad words for good words, 
bad actions for good actions, bad intentions 
for good intentions, until one lives in correct 


and straight words, actions and intentions. 
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The sign of the Salik is that he is safe from his 


own hand and his own tongue. 


Suluk permits one to benefit from the state by 
the absorption of the doctrine and to leave 
the station with the expectation of further 
gifts from the Merciful Lord. Its ending is to 
have its renewed confirmation by the seekers 
and avoid pretensions except by the tongue 
of the real®’. 

Another term that of abundant use in this 


regard is the concept of Salik. A salik is a 


follower of Sufism, from the verb salaka 


which means to travel or follow, related to 
suluk "pathway". Suluk here specifically 
refers to a spiritual path, i.e. the combination 
of the two "paths" that can be followed in 


religion, the exoteric path or shariah, and the 


89 http://learningsufism.blogspot.com/2013/08/meaning-of-suluk-and- 
Salik.html 
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esoteric path or haqiqa. The "path" metaphor 
is derived from the Qur'an: see sura 16, (An- 
Nahl, The Bees), ayat 69:?° 

Suluk is essentially a road, and “sair and 
suluk” means to follow the path, observe, 
seek and learn. As the devotees say, this is 
the path of love, because it was divine love 
that pushed Salik to going by this intense 
way. Of course, sair suluk is a sign of a whole 
way of lifestyle. Nevertheless, Sayr Suluk is 
primarily a path aimed at uniting divine love, 


which has values associated with upbringing 


in Sufi teachings”!. 


According to al-Hafyan both «Sayr travelling 


and suluk wayfaring are Islamic mysticism 


components. Sayr is a concept which used to 


90 https://en.wikipedia.org/wiki/Salik 

°lValiyeva F. DEGREES OF SEIR SULUK AND SALIK 
ON THE WAY TO DIVINE LOVE IN TURKISH POETRY 
OF THE XIII-XV CENTURIES. nttp:/www.vestnik- 
philology.mgu.od.ua/archive/v42/part_1/25.pdf 
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express the direction of the servant towards 
his Lord in the way of return to Allah. 
And the wayfaring in the path is the process 


of entering into the pledge moreover the 
organization in the path. And the Sayr is the 
motion in this path. 

However, the wayfaring which lacks the suluk 
is a cut off matter for the murid; it is the 
stillness as well as laziness. And the Sayr 
which lacks the travelling may lead to stray 
and deviation, for it is a motion with no order 


nor an aim”. 


Thus, it is so essential of having both Sayr 


and suluk. 


The requirements of suluk 


The requirements of the suluk according to 


al-Hafyan are of three kinds: 


°2Abd al-Mahmud. Al-Hafyan. Nadharat. Vol-1, cup.cit.p289 
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1. The guided Shaykh. 
2. The pledge. 


3. Loyalty or commitment . 


The requirements of the Sayr 


According to al-Hafyan the requirements of 


Sayr are also of three types: 


1. The determination, which is the product 


of intention. 


2.The wird, the involuntary of the 


righteous deeds. 


3. Deciding the intention [the aim]?’. 


And the Sayrto Allah is the travel in the 
realm of deeds and rulings, and it is governed 
by the commands of Allah al- 
Takwniyya [Craetive]| and al-Taklifiyya 
[obligation]. And the expert guide in this Sayr 


*3|bid: 291. 
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is of its ever-important necessity, because the 
Creator Has veiled by the creatures, and the 
Adh-Dhahir has hidden behind by the 
manifestations, moreover, the Absolute Ruler 


has veiled by the rulings. 


Therefore, the task of the guide is to indicate 


to: 


e Adh-Dhahir, the Manifest behind the 
manifestations. 

e And to the Creator behind the 
creatures. 

e And to the Impartial Judge and the 
Utterly Just behind the rulings** 


And the travelling in the Sufi doctrine ends 


to Allah tala [That to thy Lord is the final 
Goal] [Surah An-Najm, verse 53]. And in the 
Qura'n [And [then] he said, "Indeed, I will go 


°4 Ibid:p306 
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to [where I am ordered by| my Lord; He will 
guide me] [As-Saffat: verse 99]. Such 
travelling does not start of spot and ends in 
another, and the traveller does not cross the 
al-maghani transferring from one place to 
another, rather it is a travelling of the 
meaning in the domain of souls”. 
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The Sufi doctrine stems from Quran & 


Sunnah 


«The Sufi doctrine is set with sincerity upon 


the path of truth, and what is meant by [the 
path of truth], is what has been stated in the 
Qur'an, the authentic Sunnah, as well as the 
consensus. Whatever comes on disagreement 
or to contrary with that should not be taken 
to judge the concept of Islamic mysticism. 
With the condition of thinking carefully and 
deeply to the Qur'an, as well as realizing the 
essence of Sunnah, with an understanding of 
the spirit of the consensus. And as for the 
reading to the outer utterances, they have 
nothing to do with the science of the unseen. 
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Therefore, Islamic mysticism should not 
come to be the judge with outer utterances 


and signs as well as forms. If that happened 
then it is wrong for Sufi sm as a part of 


Islamic sciences, moreover, it is also wrong to 
Islam as a comprehensive source to the 
human psychological science’ in __ its 


compassionate stage. 


And if the Sufism doctrine has provided ilm 


of haqiqa, is obliged not to oppose the i/m of 
sharia, because the path of truth which 
includes the science of Islamic mysticism 
joins the sayings, deeds, and states. As for the 
sayings and deeds they are part of the i/m of 
sharia, while the states are of the ilm of 
hagqiqa, and both of sharia and hagiqa, are 


two pages for one message which is Islam». 
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The Divine Presence 


«Shaykh Abd al-Mahmud al-Hafyan holds the 


view on the concept of the divine presence al- 
Hadrah al-Ilahiyya, and said: "the Salik is seen, 
gazing by the Truth to the Truth". By this, he 
meant that the servant will never enter the 
presence al-Hadrah, only with total absence, 
by its heart witness of all being. He [the 
servant], turned absent of every witnessed 
[creature], other than it, even of his own self, 
for the Truth will never be seen only by the 
Truth. And the one who sees [creature] is 
accidental, while the Truth [Allah] is eternal. 
So, the Truth will never be seen only after the 


actualization of annihilation, in other words 
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after moral death with all its degrees. This is 
just for his recognition of the scene be with 
the scale of his self absence and annihilation in 


the scene»”®. 
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Ecstasy and the folk states 


«Shaykh Abd al-Mahmud al-Hafyan says it is 


not at all difficult that we may find the 
absorption in the ranks of al-ihsan al-shahudi, 
and for its type example, even if it is rare to 
find it an example in the dense nature realm 
from the kingdom of the lower self, but it is 
the exemplification by absorption in the 
dense beauty manifestations, which draws 
the comprehension. Let us have an example, 
and that is the response to the music. A 
person may hear a beautiful musical tone, the 
sentiment and emotion reacted with, in 
engrossment and _ deceit suppression, 


sometimes expressed by dancing movement, 
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comes from this engrossed person without 
feelings. And you may find who deceit by 
psychological musical feeling tarab, he comes 
with strong dancing movements, unable to 
come with, in his normal state, and if you ask 
him about the secret of that ecstasy- he 
responses- it is the artistic beauty in the 
sweetened tone from the lyre of hope, on the 
midst of the bones- shakes the rings of 
emotion, and reacts with it despite the 
unconsciousness of what around him of 
minds, which reject such acts - and he is 
seeing it is an individual taste, whatever its 
source was, and it may not found be on all 


people». 
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The heart and the two realms 

The heart is pulled by two realms, the realm 
of Mulk [the physical realm], and the realm of 
Malakoot [the spiritual realm]. So, if the heart 
lightens with Allah's light, and the Iman 
[belief] on it consolidates, eventually draws 
to the sublime world, as result conveys about 
Allah in the realm of Malakoot from the 
realities of gnosis, that the experimental 


mind cannot comprehend. 


97 Abd al-Mahmud al-Hafyan. Al-Nadharat. Op.cite., 228. 
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Misleading preachers 

«No misfortune ever befalls and harmed the 
Islamic work in the field of dawah, reminding 
and guidance, other than what has been 
affected of shortcomings and drawbacks in 
history as has been harmed by preachers 
who set their minds behind their tongues, 


while this world bounty is ever their mere 
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target. So, for thedawahof Allah and His 
right path have followed wrong as well as 
astray paths, when they make in solid 
thinking, harshness and hardship in the 
discourse jealously to the right, as well as the 
hardship of the heart and lack of courtesy or 
misconduct, in addition, disrespect of the 
elder, strength to the right, besides moral 
decadence, and the filthy of the tongue, liar, 
slander dismay to the enemies and rage to 
the infidels. 

And the wonder all this effort which is 
contrary to the doctrine of Islam, forms a 
discourse for the Muslims, in the land of 
Islam, away from the battles of Islam in face 
of the people of the manifest disbelieve, from 
the atheists, and those who have earned 


anger, or of those who are astray». 
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Takhali, Tahali & Tajali 


«If the believer takhala [li. Emptying oneself 
of negative traits], and _ tahala _ lit. 
filling/adoring oneself with positive traits], 
with virtues, Allah honours him with the 
legacy of prophethood, which is the tajali [lit. 


manifestation or presence], by dawah and 
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guidance to Allah tala, by the tongue of al- 
Magqal [saying], as well as al-Hal [state]. 


Nevertheless, the tongue of hal in Sifi 


doctrine is more articulate than the tongue of 
maqal. That is simply the saying qal is a 
description, while the state hal _ is 
embodiment itisaf’ Thus, a preacher may 
describe the good, guidance and righteous 
deed, and [at the same time| may not himself 
realize or actualize such virtues, however, he 
is not capable to be taken a model in 
guidance. 


Thus, and from this direction comes the focus 
of the Islamic mysticism upon the tariqa [ Sufi 


path], for it considers the practical method 
that leads to the actualization of servitude to 
Allah in the rank of al-Hisan al-Shuhudi. 
Which is of its great demands is the Grand 
Reality, the knowledge of Allah azza wa jal. 
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And of the basics that we have [in our Sifi 


doctrine], is each of the tariqa and haqiqa are 
of the components of the sharia, which its 
outpouring gift, and never oppose and nullify 


of these components». 
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The domain of tajdid 

«And the scholars have come to the 
agreement that the field of the tajdid renewal 
is the science and deed together. The science 
ilm portrays the essence of the religion, 


clarify the Suunah, also remove the bida'‘a 
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innovation, refute the distortion of the 
extremists, and the interpretation of the 
ignorant, and nullify the claims of those who 
followed falsehood, till the manifestation of 
the essence of religion become so vivid. And 
in the fiqh of religion, and its science, and 
realization was the renewal of religion, the 
most dominant in the history of renewal and 


revivalists». 
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The wearing of the wool 


«The wearing of the wool which has been 


attributed to the folk [Sufi s] and eventually 


come to know with, is no more than a symbol 
for many of noble meanings, and highest 
ranks, and lofty realities, and sweetened 
tastes. Besides these, the wearing of the wool 
is a matter that has been narrated by the 
traditions [prophetic hadith], as something 
good. If you back to Mustadrak al-Hakim and 


Sunnah of Bihagi and the collections of al- 
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Siuti- the second part p-124, you find a 
hadith from the narration of Abi Ummamh al- 
Ansari [ra] - says- says the messenger of 
Allah [saw] - "You should wear garments of 
wool that you may find in your hearts the 
sweetness of faith." 

And Ibn Asakir has recorded from the sayings 
of Abi Ayyub al-Ansari [may Allah be pleased 
with him], he says the prophet used to ride 
the donkey, mend his shoes and patched his 
clothe, and wear the wool. And he says - 
Whoever turns away from my Sunnah is not 
of me. Thus, if the matter [wearing wool] is 
Sunnah of the Mustafa [saw] in the chapter of 


devotions and what is permissible, then no 
harm for the folk [Sufis] take the messenger 
as an example on that. 

Nevertheless, the Sufis with honour in which 
they are not in need to wear wool garments 
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or cotton patchworks, that the true Sufi is 


the one who is from the people of purity- and 
the purity from Allah is honour and 


blessing». 
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The patchworks 

«The wearing of the wool or what is knitted, 


or the patchworks, considers to the imams of 


the folk [Sufi s] sincerity's garment to the 


people of purity- by its wearing, they 


stripped off the two worlds and abstaining 
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from what is familiar. And when the folk 
wear the wool they are of different ranks, in 
addition, their objectives vary. Perhaps the 
wool wearing or patchworks or what is 
knitted, with its different colours - green- 
black- white - red- yellow- for some of them 
is purity, to some others gift, and some other 
is baseness [lowness]. 

And the people of realities from the Gnostics 
have been revealed by each kind of these 
patterns, till the work done according to the 


hope». 
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The Sufi sanad 
«Likewise, my master shaykh Abd _al- 
Mahmud _ shaykh Nur al-Daim was a guide 


and Gnostic with courtesy of the Sufi path, 


when he stated that in his Sammani-Qadiri 


Sufi sanad. Although he was of the 


knowledgeable guides with the tay folding up 
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meaning, and its courtesies, moreover, he 
was one of those who have been honoured 
with the folding up of the spiritual sanad 
circles, that when he put his hand [ra] on the 
hand of the prophet [saw]. Despite this, he 
did not fold his sanad, because the 
connection of the soul with the soul is self 
matter, while the meeting and taking [the 
bi‘a] by hand is an objective one, that accepts 
the ruling and its men from outside- justice- 
accuracy- recording- till the hearts become 
secure, with the connection of the sanad 
circles. And it is a necessity that the person 
must know the physical series of his sanad, it 


is certainly to the murid knowing the series of 


his spiritual sanad, so as not be broken up». 
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Truthfulness to the Siufis 





« Siddig (SIDDIQ Truthful and _ Loyal name it the Truthful and Loyality of the 


One)to us is an ethical value, and with human self, in the presence of Divinity. 


two ranks by this consideration. Firstly, And. whoever tales. the Islamic. Sat 


Truthful and Loyalityon the level of 

doctrine with Truthful and Loyality, is 
social conduct and include the truthful 

required to realize these types, so to 
of the word, the truthful of the deed, 

adore his ownself with its psychological 
and the, Truthful and Loyalityof the 

as well as ethical conducts, in the self, 
situation. The entities that are related to 

society, moreover, keeps on that with 
these types of truthful are: 


Allah. 


the permission and help of God, till is 

eventually recorded as Truthful and 
The human. 

Loyal One with Allah». 
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Ketel ot ols gS geet ys wae asl 
The inspirations al-waridat 


«And the inspirations [al-wadridat] are gift 
from Allah, so seek the way that may Allah 
grant you with the gift. But, be careful if you 
make the gift an end, perhaps you may be 
veiled with the gift from the Giver [Allah], 
and here the path breaks down, and its 
robbers [against you] increased. The weapon 
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of the wayfarer is the wird [litany], which 
ought to continually be performed, and 
certainly, the continuant weapon definitely 
ought to reach its target whatever the 
obstacles are. And the salik's weapon will 
never lay down only at approaching the end, 
between the hands of Allah azza wa jal, for it 
suffices with the attainment rather than the 
wird, and there remains the witnessing with 
courtesy, which is the requisite of the 
maqam, and that the maqam of safety and 
gratitude. 

And to us, the people of awrad are of two 
kinds: people of repentance, as well as the 
elected ones [those who have been chosen by 
Allah]. The first kind Allah has used unto his 
service and out of them are the devoted men, 
also the ascetics. While the second kind is 
those who have [Allah] peculiar them with 


his own love, and of them the beloved the 
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scholar and Gnostic the martyr, and the 
attained the most closet one. And for each of 
those two kinds wird, obliged to be 
committed to, in its due time, as well as wird 
that vary according to _ the _ hal 
and maqam variation. 
Meanwhile, the wird is a collection of what is 
bringing closer to Allah qurubat, targeting 
behind its commitment the attainment for 
the realization of Allah's servitude, as well as 
the servitude's perfection, of what has been 
realized of knowledge. And the divine 
knowledge is of two kinds, the first, is a piece 
of news from a truthful person, and it’s the 
knowledge of certainty, while the second is 
the witnessing from a beloved, which is the 
knowledge of eye of certainty». 
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The annihilation 

«The annihilation for the wayfarer murid 
does not realize only by going against the 
desires and dissertation of the habits and 
such is the command of obligation taklif, in 


where is the exerting of efforts which 
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indicate the truth as well as the eligibility of 
the murid, to the gifts of honour. And 
whoever Allah has granted him the success as 
well as break with his lifestyle, till the honour 
and humiliation, poverty and richness, and 
whatever the self dislike, where to him has 
become equal. Thus, and here only the 
turning to Allah for him has actualized, and 
his turning the back to whatever than Him 


[Allah], so this is the annihilation. 


The concept of annihilation to the folk [ Suis] 


means the wayfarer salik means leaving away 
any trait that turns him back from whatever 
than Allah azza wa jal. And whoever has been 
granted the success to the status of 
annihilation becomes eligible to be honoured 
with the status of subsistence baqa by Allah a 
gift bestowed by Allah upon him. For the 


status of subsistence by Allah is a mere gift 


while acquisition has no place with, and it is 
an indication of my master shaykh al-Jayli 
Absham [ra]: 

And here as a gift, they bring back to sharia 
And consequently, they obliged with the 
establishment of the scale 

And whoever becomes subsistent by Allah to 
Allah, has actualized as honour from Allah by 
the attainment to the status of servitude, the 
truth for the true divinity, and this the 


meaning and the indication of the concept of 


attainment to Allah to the Sufis». 
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Fasting is the path to individual and social 
liberty 
«Ramadan to me is the month of triumphant 
virtue upon the vice. Thefirst virtue of this 
month, the best of its special characteristics, 
clearest wisdom, and brightest signs, is that it 
generates the freedom in human, in addition, 
the Truth [Allah] prepares to this creation all 
the safety, and good upbringing factors. And 
the devils are shackled, definitely, the devils 
are not necessary ought to be that fire 


creature, which has the ability of beautiful as 
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well as ugly formation, on acting upon 
whoever distances himself from the spirit of 
Allah, of the sons of Adam. It is possible that 
the shackled devils in Ramadan are that mad 
lusts, excessive appetites, and wild traits stay 
away from Allah's grace. The bad manner, 
which calls unto the vice, and promises its 
owner with the poverty, if he spends, 
distance away with its owner in evil, leaves 
him away from the good spirit of Allah, and 
His intimate pleasure. All such devil traits 
restrict its movement as well as tighten its 


streams in the human body with fasting». 
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Death is the perfect life 

«From the start you have to know, my sons, 
that life is a revolving planet with the night 
following the day and the day following the 
night. However, many of those who follow 
the path of Truth do not see the day of life but 
they always repeat that life is darkness and 
living is torture. This is for no cause except 
that they veil their eyes with visions of toil 
and misery; visions that are tainted with 
colors of severe pain and the blinding and 
abject loss of sight of the flames of light and 
the planets of good guidance. But who told 
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those that the revolution of the planet came 
to an end and that the days are barren?! Have 
they ever come to know that eternity is the 
lot of the clay cage (human body ) the corners 
of which are shaken by the winds of sickness 
and which is moved by the waves of life to 
the approaches of death in accordance to the 
directions of fate which works on the 
Judgment of Allah on His subjects? Would 
you find Time revoking a judgment of Allah 


or changing it? » 


life is a low type 
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«This life is a low type of life while death is 
the one that is free from pain, larger and 
more complete. The Living (Allah) dies not 
and ages not, sustaining the soul with life on 
the Earth and in the Heaven. Do you then 
consider death as loss, withering and 
annihilation? By the Lord, mistaken you are if 
you so think. Death, as far as I know is but 
renewal of the energies and change of the 
constitution to suit the other life. Else mourn 
all those taken by sleep! Is not sleep the peer 
of death? Is not Allah the one who takes away 


life from the souls when (humans) sleep? ». 
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The Gnosis Outfit 

«Beware, my sons, of sickly cognizance and 
fruitless knowledge that produces no action, 
creates no energy that leads to the good, the 
truth and peace in man. Every action, 
devotee, is null, chuff to be blown away by 
the wind and relegated to forgetfulness, with 
no mention at all if it is not done in marriage 
to the love of Allah’s Creation and _ is 


accompanied with an over-whelming feeling 
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of love of Allah and His Messenger, which 
love must reflect your feeling of that love and 
translate it in time and place in acts of care 
for the others, and a love of them, a love that 
binds them together in a graceful manner 
that obviates any sense of favor or harm. (It 
should) also be done with high morals that 
uplift them to bind each one of them with 
Allah Who favored Him with the bounty of 
His Love and the love of the righteous of His 


subjects». 
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Look sharply into the depths of your 
hearts 

«And look sharply into the depths of your 
hearts with true feeling and clear insight you 
will find joy in what you think is grief. Would 
any one of sound sight be sad when meeting 
Allah? Would one who has the good tidings in 
this world and the hereafter be sorry for the 
departure (death)? I know, my friends that 
persistent doubts in the chest move like 
waves in a rough sea, whilst in the mouth the 
tongue is like a stubborn lion. So make of 
your minds that are illuminated by the Light 
of Allah, the rudders that will lead the ships 
of your souls in the tumultuous sea of 
emotions that rage in a heart of any one of 
you. (Also) make of the very same minds 
brakes that hinder the stubborn lion (the 
tongue) from moving towards evil in a mouth 
of any one of you». 
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Do not let my departure be a reason for 
indifference 

«My sons do not let my departure be a reason 
for indifference because that will imply short 
comings in you. Be keen that my good 
qualities are not mentioned to be contrasted 
to your failings. Rather make from your 


observing the Order continuity, your doing 
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good a habit and your keeping a cheerful face 
a supply that is enough for all people. 
Remember me by what you do and not let it 
be that you are remembered because of me. 
Let my devotees remember me by you and in 
you. Verily by Him Who has my soul in His 
Hand, I spared no effort in directing and 
guiding and | have left you on the Clear Proof 
and Bright Tradition, so do not let this world 
be your prime concern. Verily, this world 
does not equal in the Eyes of Allah the wing 
of a culex and is a wing of culex of any worth? 
[Sahl bin Sa'd narrated that the Messenger of 
Allah (s.a.w) said: "If the world to Allah was 
equal to a mosquito's wing, then He would 
not allow the disbeliever to have a sip of 


water from it.” » 
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The spending 
«Spend my sons, Allah will spend on you; fear 
Allah and beware of Him He will provide for 
you from sources you never expect. Do not be 
stingy else others will be stingy on you. Do 
not store (things) for if you do (things) will 
be stored from you. Verily he who gives will 
be undoubtedly given even inside his own 
home. Whoever loans Allah a good loan 
surely Allah will repay him multifold. So 
make good your loan to Allah He will make 
better the repayment». 
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Make good your journey (to Allah) by 
taking the (right) supplies 

«Make good your journey (to Allah) by taking 
the (right) supplies for I have seen that the 
journey to Allah is the furthest of what you 
want. So take to Allah what is beneficial to 
you. My sons, keeping fast in one burning hot 
day will protect from failing in a day which is 
of more heat and much longer duration. One 
pilgrimage accepted in Grace of Allah to the 
Sanctuary House of Allah will be enough to 
obviate all past sins as if one is in the first day 
of one’s birth so long as one _ avoids 
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committing injustices. Two (prayer) 
prostrations in the depth of the night when 
the stars are dim, the darkness is pitch and all 
is quiet, will illuminate a grave with a light 
that fills the earth and the sky. The good 
word you mention is worth such great grace 
of which you are in great need. Refraining to 
speak in a spirit of indulgence is of great 
significance for Allah’s pleasure with you in 
the Day of Judgment». 
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Then, my sons, be slaves (humble) in 
prosperity 


«Then, my sons, be slaves (humble) in 
prosperity, masters (dignified) in poverty. By 
that you will reach perfection. You will then 
be truly of the friends of Allah because He 
who made you self-sufficient made you 
masters of yourselves. The most honorable 
and highest of rule is the one over the self. 
The happy in reality is the one whom Allah 
gave success to rule his self for there is in the 
rule over the self and its mastery the power 
to compell ones organs to agree to hear and 
obey the commands of the Truth (Allah) in 
man’s likes and dislikes. This (state) is in the 
level of the Prophets infallibility. In the 
grades of the friends of Allah it is a 
protection»’®. 
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The learned man 

«Know, my sons, that the really learned is the 
one who does not make people despair from 
Allah’s’) mercy or feel safe from His 
punishment; the one who does not let them 
take lightly Allah’s prohibitions or overlook 
the Quran in preference of other sources. And 
then there is no good in worship without 
knowledge or knowledge devoid of deeds. 
This is the same as there is no good in 
reading without contemplation. Know, my 
sons, that the righteous are masters and the 
learned are leaders. So combine mastership 
and leadership you become of those with 
authority»??. 
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The veiled are many but the bride is one 

«Know, my sons that the veiled are many but 
the bride is one!! Strive to win her and that 
you cannot do except after getting her dowry. 
Do you know her dowry? It is thirst (fasting) 
by day, waking (in worship) at night, keeping 
the tongue tight except in truth, spreading 
place (by greeting), good conduct with all, 
beings, permitting the allowable, sanctioning 


the forbidden, giving food and praying at 


night when people are asleep. Allah gives this 
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world to those He loved and those He 
disliked from His slaves. He does not give the 


after-world except to those He loved. Be of 


the sons of the after-world you will succeed», 
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Indifferent to lusts, free of shackles 
«Be, my sons, indifferent to lusts, you will be 
free of their shackles because he who is 


overcome by his lusts becomes a slave to 


100 Ibid: p30. 
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them. He who is enslaved by lust will be 
humiliated by it. Remember the saying of our 
Honorable Prophet, the best of prayer and 
greeting be upon Him: “He who is desirous of 
Parading hastens to do the good, and he who 


is afraid of fire shuns away lusts»?! 
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Fast from telling lies and false speech 

«Keep, my sons, the fast from telling lies and 
false speech or acting on such things. It is, of 
course, the appropriate thing to do for 


101101 |bid:p30. 
223 





someone who kept the fast from telling lies, 
to break the fast by the sweetness of the 
Truth to be in the Station of Truthfulness 
because the truthful continues to seek the 
Truth till he is written before Allah as 
truthful. This he attains without pain or effort 
except for keeping his tongue from telling lies 


and idle talk»?°. 
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Let reading the Quran, be the beginning of 
every day 

Let reading the Quran, my sons, be the 
beginning of every day of your life. Let it be 
what you start your day with when you wake 
up (early) in the morning as it is an omen of 
good, blessing and light. Besides, it is Allah’s 
firm Rope, the knot of which is never severed 
before reaching the Truth. Hold fast to it, 
behave according to its norms and observe 
its rules of conduct in order to achieve its 
goals and get its pleasers. Take the example 
of the conduct of your pious forefathers in all 
that you do», 
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The sins have smell 
«Beware of people of doubtful character and 
harlotry. Let no one of you covet that. Be, my 
sons, as you show people (of you) or show 
them what you (really) are. Know that sins 
have a smell which is smelt by those who 
have the power to smell, and that guilt has an 
image which is discerned by those who have 
sight by uncovering and insight. 
Take great care, my sons, and do not let 
yourselves ponder on what _— entails 
disobedience of Allah, break into His sacred 
Rites or transgress His Limits because he 
who transgresses Allah’s Limits, my sons, 
verily wrongs his own soul and by putting it 


in a position other than its own. He who puts 
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his soul in a position other than its own 
subjects it to the Wrath of Allah and the 


blame of people»!. 


Cll age SI asad y lng ale AU le dares dod! 0! 


oe) aly leg ale Wl he deme ell Of — — YD» 
pil Oy2 Mew GW com el a pe Ne Of oye Sol ably ul 
Aad doce Hal oye Awl SNBY eel le clad pay call pl 
= gem Nplacte col ball SL Ge gle Ge a pe) cael Ue 
i celanally dal SU y ASL)! andl aie Iganly call del 3b SIS le 


Good will ever be in (Prophet) 


Muhammad , and in His Community 
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«No, my sons, (things are not as they say). 


Verily good will ever be in (Prophet) 


Muhammad , Peace and Blessings of Allah be 


upon Him, and in His Community (the 
Muslims) till the Day of Judgment. 

(This so) because Allah is wiser than to let 
the Best of Communities evolved for Mankind 
in loss without someone to attend to their 
affairs while they are to be witness to the 
other peoples. On the contrary there will 


always be a group from amongst the 
Community of Muhammad standing firm on 


the Truth, unaffected by those who differ 
from them till Allah end the world. So 
continue in your position in obedience of 
Allah and seek from Him forgiveness, safety, 
honor and purity. Then seek Him by 
knowledge, recognition, presence, fulfillment 


and emulation»°, 
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The obligations 

«The obligations are Allah’s rights which are 
to be observed as an individual’s obligations. 
Whenever a voluntary act affects the 
performance of the obligatory one abdone it 
my sons, because the obligatory is for Allah 
and the voluntary is for his servants. So do 
not (try) to complete what is yours by 
neglecting what is Allah’s. This is because, my 
sons, he who neglects Allah’s obligations, will 
surely be more negligent to others’ rights. 
None can win being near to Allah by an act 
better than what Allah made obligatory on 
ini?" 
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Flee to Allah 
«I advise you, my sons, flee to Allah for He is 
the sum of all noble morals. He who makes 
the right flight to Allah his reword will be 
equal to the One he fled to. None can justly 
estimate Allah but Allah. So there is no 
reward for the one who fled to Allah but 
Allah because He is the sum of all good and 
the source of the diverse names with their 
attributes. All (beings) flee from the few to 
the many and from what they fear to what 
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they hope for. There is none to hope for or 
expect good from better than Allah for He 
encompasses all things from behind. So flee 
to Allah, my sons, the reward will be as 
eternal and sustained as the One you fled to. 
He who puts his trust in Allah, 


Allah will be sufficient for him»?! 


Al-Hafyan the a ccomplished poet 


In addition to prose writing, shaykh Abd al- 


Mahmud al-Hafyan also has composed 


poetry on the praising of the prophet 
Muhammad. However, a poetic diwan carries 
the name of 'Al-Nadhm al-Badae fi Madah 
Taha al-Shafae' has been published which has 
shown that the Shaykh is an erudite, gifted 
and accomplished poet. 


Dar al-Shifa ode 
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Shaykh Abd al-Mahmud al-Hafiyan had spent 


the last days of his life at Dar al-Shifa hospital 
at Khartoum, and there he composed an ode 
through which he expressed his longing and 
yearning to the city of the prophet [sw]. He 
named the ode Dar al-Shifa, in which he 
enchanted: 


jes dS wales J ou ll nee ee eer ee 
The abode of healing is the Chosen's [Muhammad] 


city *** the abode of the messenger and the shelter of 
every pride 

J ct lee @STy le il tal od in ll les “tub Ss 
It is Tayyiba, where the physican of our sickness 


dwells *** what a honourable and noble abode 
LV SU Wye ay, er ao les ole 


It is an abode where Gerbil windrows his feathers 
descended with dhikr [Quran] and traditions [hadith] 


(Syly> Geral Las lee MF gill clgal Gb Ls le 


An abode where its soil is the cure of the mental 


diseases stones its soil to the lover is jewels 
ae eer jaca’ es a ep ub eae ee 
It is my hope, itis a cure to my illness ** I wish I 
had been to the master of the pious a neighbour 
jb) oat ieye: iJ eel a css Ale uly bi 
My hope as well as wish and the utmost of my 


demand with eagerness to it I walk with ---- 


o @ 23 4 Fe sess . ra 
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It is the night of eid also qadr *** when I spend 


evening and morning in the most honorable 
neighbourhood 
Pret ee dirs 3 eK col St Yyb ab adi e 
In the nearness of Taha descended that abode in his 
yard that protected with the lights 
les! Canad oY iC) el see U3 ae s) cot ream? 
And its breeze to the souls is its food *** to us more 


sweetened than the breeze of perfumes 


see ‘ie Of Lea YE ag yl ed Se 





Walk and to the hearts enliven with its perfumes 


when the [breeze] blows in the third part of the night 
Ny Bi Bate ps yey) OP 15 Abell Let ob Jy 
When do J lead the mount a visitor ee. ab. tS 
abode with the trustworthy visitors? 
NAS Slee oy wll poe, oP lee ppl GBI aul r 
And ever-sad eye with its night ever enjoyed *** and 
the heart purifies from the misery rust 
NY alll gamed Lee A Ler geld oT ‘Jas 
And by it, my pains, as well as diseases ever, remove 


and by it Allah removes the sins 
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O you visitors to Muhammad mausoleum een 
ever you have visited and gained the perfect of gains 
JMBVI fale ag BM ae 3 Sole dos SL 
Have/ take a salutation from a sincere in his well 
[dwell] and the predestines has ever shackled him 
les a) a ol ay aoe ax eae aly el S 34 
Love the abode/ folk and those who dwell in its 


and only he wishes have/ obtain a visitation 
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Nobel tall ppared oped aed ty IT Ns yay 
And sees the delegation walks towards it ** and 
salutes them with running tears 
Maal pall le ao a Gyo SS 28s 
And to the passionate delegation with choked pay 


Farwell ** likewise the cloud in raining 
Jel ets ed wel SB CSL ‘ike ok 
O my Lord have a pity to the depressed for he ** 
turned a companion of ---- and imprisonment 
EY SLy Leen ney her gl aly 
And grant him from Youmercy ** by Muhammad 


and his purified household 


seed! dykR a) cls “ae Sw Stas i a) es 
And to him make it easy to perform hajj to thank my 
master ** and permit him the visitation to the 
Chosen [Muhammad ] 
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The blessings of Allah with the number of His 


perfection *** as well as the family, companions and 


the supporters 
dee JS epg ete oy  goeall Je dh EU She 
To You having the intercession with al-Mujtaba the 


messenger the master of guidance and the remover 


of every humiliation 
be Vy Al BY Galle oe dell eM Syall LAS 
The perfect succour the dignified and the ever 


selected [human] from the best and noble of people 
Hn eAG tes ae PF ace eT lec tel 
Al-Mustafa al-Mukhtar the perfect among the 
messengers has he come with verses [Quran] and 
the traditions [Sunnah] 
pel 8 IS gt Blan Els Slont | cgel) 4 
By him my Lord I wish you guidance ** also 


protection from every source of harm 


J Hal 3 = & me cially ‘Lal el Way 


And safety in faith as well as this world with dignity 


in heart also 


jlen\! 33 gu ie te py Re he cae) tlie clk g 


And the cure of my diseases and the removal of my 
sin and [asking you] the guidance in Bedouin 
moreover the cities 


Bak bk yee “Ajlect Jove M4 dey Ly 
O my Lord with Muhammad and his family *** have 
swift response to my supplication O you Creator 
ul LLG Ws el ean aR Slauis ley is 
O my creator grant me withabless ** and grant 
the happiness this world and that abode 
jews ers oe LoS eels ig een as al ee ly Ebel g 
And with the Prophet Muhammad 's method make 


our travel and protect the mind from captivated 
decorations 
TK 


NNN Laede sgt bal MP dam Cal ye Kee W cetily 


And from you to us open the gifts of grace ** and 
push with power the intention of evil-doers 

SAW della: Jy) Cay Ls BS be he Jaa 
And always make my organs busy with your 
remembrance *** and grant me the acceptance with 


the obedience of those who are free 
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SE oe WW pe by bo yg Sol aed Lele feel 
And upon us, O master of people descends the cover 
from humiliation in this world and day of the 
meeting 
gles] GS oS Spr post _ ws a i o ae) pS pels 
And from the pain of farness to the broken heart 
mend how many times You [Allah] to the broken 


hearts of the those of weakness you have mended 


BS) Ne oe Sade pals MM Le SN ee cid op WT 


vend 5 OF 
And provide us with the certainty with please *** 


and to your servant from the fire's torture protect 


bows) dys. classi me ee ulna dere JE gl 
Or Mahmud of wine enchaining says *** the abode of 


cure is the city of the Chosen 


That city which has been elevated by Muhammad 


Sie we ging! loa dado SI alco 


And praising to Allah the most Generous with his 


bounty *** a servant ever to the Most Gracious has 
ever made the journey 

ley a Ben EE SS ag ll ee gf 
Or The Preserver of Safety in the creation has ever 
glorified *** a thing that can be seen in the land and 
seas 

ls pal deny 8 JL deme Jel de Lal 
And the blessings upon the Messenger Muhammad 


never a man of ecstasy has been enchanted to a 
sound --- 

ren) “aapde sats so WG A Spall oul Lest I 
Or a passionate lover enchants says id the 


abode of cure is the city of the Chosen 





Chapter Eight 
The Khilafa of the centre 


Khalifa of the centre 
The khalifa of the centre now [2022], is 


Shaykh Muhammad Surur al-Hafyan . 


Shaykh Muhammad Surur al-Hafyan 1967 — 


He is Abu-alTayyib Muhammad  Surur b. 
Shaykh Abdal-Mahmud 'al-Hafyan ' b. Shaykh 
al-Jayli b. al-Ustaz Shaykh Abdal-Mahmud b. 
Shaykh Nur al-Daim. His linage extends to ends 
with al-Abbas the cousin of the messenger. And 
to the household of the prophet through Shaykh 
Ahmad al-Tayyib his grandfather's mother!®. 


108 Abdulgalil. A. Salih. Al-Tariga Asammaniyya al-Manhaj, al-Tarikh wa 
Almustaqabl. Khartoum, 2019. 
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He was born in Tabat city in May 1967, in a 
family distinguished with religion, knowledge 
and literature. He initiated his education at the 
Quranic khalwa, while at the very same place — 
Tabat- he finished his primary as well as 
intermediate learning. He completed his 
secondary school at Hantoob. Throughout his 
early education, the Shaykh has shown an active 
cultural and literary participation. He was 
graduated from al-Nileen University, college of 
Trade where he obtained his bachelor degree in 
an accountant. Moreover, he was awarded 
another bachelor in Islamic studies from 
Omdurman Islamic University College of Usuul 
al-Adin. From the very same university and 
college he achieved his master degree in Sunnah 
and Hadith Sciences this was in 2013. Now in 
his way to finishing his PhD in Hadith sciences. 
He is the Hadith and the science of Sunnah 


teacher at Omdurman Islamic University. He 
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worked in different places inside and outside the 
country, one day he was a teacher at [bad al- 
Rahman educational institute at Khartoum, 
while outside the country he worked in 


Emirates, Saudi Arabia. 


The Shaykh has a living scientific contribution, 
for since he assumed the khalifate as a guide at 
the Sammani centre of Tabat in 2017 in the 
wake of the passing away of his full brother the 
wali Shaykh al-Jayli, Shaykh Muhammad 
Surur continued the same spirit of the centre 
scientific movement. He used to hold the ilm 
sessions in which lectures on Islamic topics and 


tasawwuf used to be presented. 


In 2013 Shaykh Muhammad — Surur has 
published his book 'Azahir al-Rabae', and the 
following year that 2014 another book penned 
by him carried the name of ‘Hadi al-Ayis'. The 
two books handle the literary production of his 
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grandfather Shaykh Abd al-Mahmud Nur al- 
Daim poetry. 


Shaykh Muhammad _ Surur is an accomplished, 
erudite and talented poet, and in this concern, 
two poetic diwan on prophetic madih and Sifi 


sm have been attributed to him!%. 


5 Ie) ; 
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109 Ibid 
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Shaykh Muhammad Surur the khalifa of the centre 
2022 


Layili al-Sama 


This activity is one of the contributions as well 


as initiatives that have been added by the 


current centre guide Shaykh Muhammad 


Surur al-Hafiyan. The activity in fact focuses 
on the presentation of selected poems written 
by the centre's poets throughout the years. It 
has appeared with the title ‘Jayali al-Samm'a 
al-Ali wa al-Madih, the Nights of the Eleveated 
Audition and Madih'. Its activities are 
performed every Monday from the final days 
of Hijiri month. So, selected odes, in addition 
to the biography of the poet, are parts of the 
festival of the each night. 


Shaykh Muhammad Surur al-Hafyan — states 


that the purpose of Layili al-Sama is aiming 
to: 


1-The documentation to the men around al- 


Ustaz [Shaykh Abd al-Mahmud Nur al-Daim], 


by reviving the anniversary of the earliest 


students. Presenting their biographies, 


striving in the Sufi path, their contributions 


in the establishment of masid, khalwa, and 
mosque everyone one in his respected area. 

2-Revealing and reviving the legacy of those 
folk [Shaykh's students], so to aspire the 


grandsons, following their path. 





Although Shaykh al-Hafyan has passed away 


almost forty-eight years ago, his legacy is still 
visible in the vibrant arena of Muslim 


scholarship in Sudan as well as Islamic world. 


; A peat pail dane ileal. lt 








Appendixes 


Shaykh Abd al-Mahmud al-Hafyan 


The masid of Shaykh Abd al-Mahmud Nur al-Daim- Tabat 








Shaykh al-Hafyan with his two sons shaykh al-Jayli [left] and 
shaykh al-Sammani [right] 


= _ = aa 


Shaykh al-Jayli with his two brothers shaykh al-Tayyib & 
shaykh Surur 
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The late Shaykh al-Sammani shaykh al-Hafyan d.1992 





The late Shaykh al-Tayyib shaykh al-Hafyan d. 2 











The late Shaykh Abd al-Jabar al-Mubarak d.2004 


The late khalifa of the centre Shaykh al-Jayali al-Hafyan 
d.2017 
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Shaykh Jamal [left], shaykh al-Sunni [centre], & shaykh Surur 
[right] Khalifa of the centre shaykh Muhammad Surur addresses the 


second healthy camp at Tabat 





The tariq'a banners 
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